chapter one

1:1 Paul, an apostle of Christ Jesus according to the commandment of God our Savior, and of Christ Jesus, who is our hope; {Pau/loj (n-nm-s)--avpo,stoloj (n-nm-s)--Cristo,j VIhsou/j (n-gm-s) subjective gen. sent by Jesus Christ--kata, (pa)--evpitagh, (n-af-s) a command or order issued by an authorized leader or authority,  from a superior to an inferior, stresses the RCC this prep. phrase is used 5X and only by Paul--qeo,j (n-gm-s) subjective gen.--swth,r (n-gm-s) gen. apposition savior, deliverer, rescuer--evgw, (npg-1p) objective gen. we receive the action--kai, (cc)--Cristo,j VIhsou/j (n-gm-s) the Father and the Son work in tandem—h` evlpi,j (n-gf-s) gen. apposition hope, expectation, confidence--evgw, (npg-1p)  

Exposition vs. 1

1. Paul penned this epistle sometime between the autumn of 62 AD and the early part of 63 AD after he had been released from his first Roman imprisonment.

2. The place of writing would appear to be somewhere in Macedonia; the time would be not too long after his departure from Ephesus where he had recently left Timothy.  ITim. 1:3

3. This letter follows the standard form of correspondence in the Greco-Roman world, using a fairly typical salutation.

4. The salutation itself normally contained three parts that first identified the sender, the next named the recipient, and finally a formal greeting was extended.

5. The sender is explicitly declared to be Paul, an apostle of Christ Jesus, who is also the author of twelve other books of the New Testament.
6. Paul is actually the third of three Roman names, which generally included the praenomen, nomen, and cognomen.
a. The praenomen/pronomen in this case was Saul, which is his proper given name at birth.  Acts 13:9
b. The nomen, or family name, which we do not know in Saul’s case, is not provided.
c. The agnomen/cognomen, a surname or nickname, which often came from some distinguishing characteristic or accomplishment, is Paul.

d. Gaius Julius Caesar is a good example of the Roman system of names.
7. The name Pau/loj (Paulos) means small or little, and quickly became Saul’s favorite way of referring to himself.

8. The two primary reasons he used his Roman nickname were:

a. That his call as apostle to the Gentiles made a Gentile name more appropriate than a Jewish one.

b. That this name very much expressed how he viewed himself in terms of Gods plan, the grace that had been extended to him, and his own insignificance.  ITim. 1:12-15; ICor. 15:9

9. Paul identifies himself as an apostle of Christ Jesus, indicating that he had been commissioned by the Lord Himself and functioned as His agent or representative.

10. The term avpo,stoloj (apostolos—apostle) means one that has been sent out by another on a mission; it emphasizes that the emissary that has been sent out functions under and with the authority of the one that commissioned him.

11. As we know, there were precisely twelve apostles, which include the original twelve, minus Judas, plus Paul.  

12. The first designation as apostle denotes his office, an office that was temporary (as prophet and evangelist were) and included authority over multiple churches in a kanon (sphere of activity or area of authority).  IICor. 10:13

13. Paul cites his official position in the Church, signifying that this is an official correspondence to Timothy in the field.

14. Timothy is already acting in an official capacity in Ephesus, and Paul reinforces that fact by mentioning his rank in the chain of command.

15. As an apostle, Paul has the authority from the Lord to carry out his assignment among the Gentiles, including the church in Ephesus.  Acts 9:15, 13:2

16. As the apostle to the church at Ephesus, Paul now reiterates the fact that it is his will for Timothy to continue to remain there and act on his behalf.  ITim. 1:3

17. The prepositional phrase katV evpitagh.n (kat epitagen—according to the command) is designed to emphasize more than simply the will of God in placing Paul in this office.  Eph. 1:1; Col. 1:1

18. The noun evpitagh, (epitage-commandment) means a command or order that comes through the exercise of official leadership; it stresses the authority of God and the Royal Chain of Command.

19. This emphasizes the reality that Paul did not assume his office through his own self-will, nor was his authority derived from the source of men.  Gal. 1:1

20. Paul is to function in his niche at the demand of his spiritual superior; those that take issue with this must take it up with the One who commissioned him.

21. God delegated His authority to Paul by placing him in the office of apostle, entrusting him with the job of proclaiming the riches of Christ to his predominately Gentile audience.  Rom. 1:5

22. In fact, the two genitives that follow indicate that God the Father and Christ Jesus are both sources of this singular mandate; as we would expect they act in complete harmony.

23. Similarly, pastor-teachers are now delegated authority as undershepherds by The Great Shepherd to proclaim the gospel and the mysteries of Bible doctrine to positive volition.  IITim. 4:1-2

24. The phrase God our Savior is used six times in the New Testament and five of those are found in the Pastoral Epistles.  ITim. 1:2, 2:3; Tit. 1:3, 2:10, 3:4, Jude 1:25

25. The phrase is very much in keeping with the Old Testament concept of God as the savior of His people, beginning with the deliverance from Egypt.  Ex. 15:2; Deut. 32:15; Ps. 24:5

26. Although the emphasis was often on physical deliverance/salvation in the Old Testament, these deliverances foreshadowed the ultimate spiritual deliverance through Jesus Christ.  Acts 4:12; IITim. 2:10

27. Both the Father and the Son are referred to by the term swth,r (soter—savior, deliverer, rescuer), with the Father being the source of our salvation and the Son being the agent who provided the deliverance.

a. God as savior.  Lk. 1:47; ITim. 1:1, 2:3, 4:10; Tit. 1:3, 2:10, 3:4

b. Jesus Christ as savior.  Lk. 2:11; Jn. 4:42; Acts 5:31, 13:23; Phil. 3:20; IITim. 1:10

28. In fact, many of the books of the New Testament use the term of both God and Jesus Christ, since the Father planned our salvation and the Son executed that plan and provided the potential for salvation through the sacrifice of Himself.  IIPet. 1:1

29. During this period of history some of the Roman emperors (like Nero) had taken the title of savior of the world, which Paul effectively counters here with the reality that God is the only true savior.

30. The final portion of verse one designates Christ Jesus as our hope, which is designed to focus us on the issues related to our future.

31. The Greek term evlpi,j (elpis—hope) relates to looking forward to something with some assurance that what is anticipated will be fulfilled or come to pass; in that regard, it can also have the nuance of confident expectation.

32. BDAG notes that the term is also used to indicate that which is the basis or foundation of our confidence, indicating that Jesus Christ is the foundation for our hope.

33. We recognize that through His person and work that our sins have been forgiven and our reconciliation with God has been effected.  Eph. 1:7; IICor. 5:18

34. It is through His bodily resurrection that we have confidence that physical death is not the end and we anticipate the redemption of our own bodies.  ICor. 15:19; Rom. 8:23-25

35. It is through His person and work that we anticipate our glorious future, which will involve sharing His inheritance with those who have placed their faith in Him.  Tit. 3:7

36. The extent of our inheritance is conditioned upon our orientation to His person; Bible doctrine in the soul expands the basis for our confidence with respect to our Ph3 inheritance.  Col. 1:27

Doctrine of Apostles
1:2 to Timothy, a true child in the faith: Grace, mercy and peace from God the Father and Christ Jesus our Lord. {Timo,qeoj (n-dm-s)--gnh,sioj (a--dn-s) of physical birth, legitimate, born in wedlock, lawful; of spiritual children true, real, genuine--te,knon (n-dn-s)—evn (pd) note: this could be an instrumental, by faith--pi,stij (n-df-s) objective faith, in the faith--ca,rij (n-nf-s) Ph2 grace--e;leoj (n-nn-s) mercy--eivrh,nh (n-nf-s) RMA--avpo, (pg)--qeo,j (n-gm-s)--path,r (n-gm-s)--kai, (cc)--Cristo,j VIhsou/j (n-gm-s)--o` ku,rioj (n-gm-s)--evgw, (npg-1p)}

Exposition vs. 2

1. This letter is addressed to Timothy, whom Paul has left in Ephesus to continue the work of sound teaching that had been abandoned by some of their leaders.

2. In that regard, Timothy was left there by Paul as an apostolic troubleshooter, and now continues as the ranking authority.

3. It certainly appears that the existing physical leadership remained in place, but Timothy is to assume the responsibilities of teaching and leading that local church.  ITim. 4:6,11,13,16

4. He refers to Timothy as a true/genuine child in the faith, using the Greek term gn,sioj (gnesios), which literally refers to children that are born in wedlock, that are legitimate, legal, or lawful.

5. In a figurative sense it is used to convey the related ideas of one who is true, reliable, loyal, or trustworthy.  

6. This reference to the genuine nature of Timothy’s spiritual life is certainly high commendation coming from the apostle.

7. Beyond their shared salvation, Paul’s words in verse two are designed focus on the doctrine that they shared.

8. Like Titus, Timothy was loyal to Paul’s authority and demonstrated his earnestness by willingly accepting what could be a continuing assignment in Ephesus.

9. He was loyal to the same doctrines that Paul believed; the faith/doctrine they shared in common caused the apostle to speak of Timothy in the highest terms.  

10. There are two possibilities as to how one is to take the phrase evn pi,stei (en pistei).
a. The first would be to classify it as an instrumental, which would have the force of a true child by faith, denoting the manner in which one becomes a son of God.

b. The second option would see faith as a synonym for the realm of Bible doctrine, an objective use of the word stressing what is believed, the content of faith. 

11. Paul’s standard salutation, which is found in many of his letters, is the prayer for grace and peace.  Rom. 1:7; ICor. 1:3; Gal. 1:3

12. In this case Paul adds the prayer or wish for mercy.

13. This greeting expresses Paul’s desire for Timothy; He desired him to experience the fullness of God’s grace, mercy, and peace in the midst of his present circumstances.

14. While Timothy was just beginning his difficult mission in Ephesus, he could rest assured that he was the object of grace, God’s unmerited and undeserved favor that would enable him to effectively fulfill that assignment.

15. This would cover every aspect of grace that was necessary for Timothy to conduct his work in Ephesus, including both physical (living grace) and spiritual forms of grace (grace orientation, guidance, comfort, etc.).

16. Paul never changes the order of grace and peace in any of his salutations; one should recognize that God’s grace is the prerequisite to true peace.

17. Grace is the policy of God’s plan, and orientation to that grace through faith is the means by which we enter into Ph1 peace with God.  Rom. 5:1

18. While all believers enjoy peace with God Ph1, which emphasizes the removal of the sin barrier between God and man and the resultant state of acceptance, enjoying Ph2 peace (a relaxed mental attitude/RMA) is contingent to some degree upon the knowledge of Bible doctrine.  IIPet. 1:2

19. Apart from Bible doctrine in the inner man and application of the same, you will never enjoy the full benefits of grace, become grace oriented, or have true peace in time.

20. The added request for mercy is designed to convey Paul’s wish that Timothy be the recipient of God’s sympathy and concern.

21. The Greek term e[leoj (eleos—mercy) emphasizes the attitude of compassion and sympathy that comes to one who is in some sort of need.

22. Mercy is defined as action of refraining from the infliction of harm or punishment on one that deserves such treatment; it may often imply that the one showing mercy was provoked and such punishment is appropriate.

23. Since all men are sinful and God is perfect, we are in need of His mercy to obtain salvation Ph1, and we are in an ongoing need of His mercy to get back into fellowship when we sin in time.  

24. God is rich in mercy (which flows from the attribute of love and the fact that righteousness has been satisfied by the work of Christ) and provides all we need to make all the adjustments to His plan.  Eph. 2:4

25. Both grace and mercy are blessings that come to those that do not deserve them as an act of unmerited favor from God.

26. These very valuable qualities/provisions come directly from God the Father and from Christ Jesus our Lord.
27. While we see Paul’s recognition of the doctrine of the trinity, we also see the unity of God in the mutual endowment of these graces.

28. Further, while Paul stresses the fatherhood of God and the natural blessings that come from our relationship as sons, he also stresses that Jesus Christ is Lord, and deserves complete obedience from His servants.

Doctrine of Grace

Doctrine of Peace

1:3 Just as I urged you to remain on at Ephesus when I was proceeding into Macedonia, in order that you command certain men not to teach strange doctrines,  {kaqw,j (cs) stronger than hos, just as, even as--parakale,w (viaa--1s) lit. to call alongside, to exhort, urge, or encourage--su, (npa-2s) accus. gen.ref.--prosme,nw (vnaa) indir.disc. used with verbs of asking, commanding, etc. 7X, to remain with, to stay—evn (pd)--:Efesoj (n-df-s)--poreu,omai (vppnnm1s) temporal part. when, while proceeding—eivj (pa)--Makedoni,a (n-af-s)—supply the elided apodosis “I exhort you now”--i[na (cs) used in place of infin. but with added nuance of purpose--paragge,llw (vsaa--2s) to issue a directive from a duly authorized authority, to command, give orders, instruct--ti.j (apidm-p) certain men, intentionally vague, but Paul and Timothy know to whom he is referring--mh, (qn)--e`terodidaskale,w (vnpa) indir.disc. 2X, to teach different doctrine, to teach unsound concepts}

Exposition vs. 3

1. Paul moves immediately into the purpose for his letter to Timothy, which is to confirm in writing what he had previously told Timothy about the situation in Ephesus.

2. The sentence begins awkwardly with the subordinate conjunction kaqw,j (kathos—just as, even as) and there is nothing that completes the thought.

3. However, one should understand an elided thought prior to this term that would go something like I am writing you now to urge you to do these things just as I urged you…
4. The verb parakale,w (parakaleo—to call alongside) is used in a number of ways in the New Testament that provide a breadth of nuances and meanings.

a. It is used of calling, inviting, or summoning someone.  Acts 8:31

b. It is used of calling someone for help or aid.  Matt. 26:53

c. It is used of persistently asking or appealing for something.  Acts 16:9

d. It is used of comforting someone or cheering them up.  IICor. 1:4

e. It is used in a general sense of exhorting or encouraging someone.  Acts 27:33

f. It can be used with more of a tone of authority, to urge someone to a course of action.  ICor. 1:10

5. In fact, that is how it should be understood in our verse; Paul is not merely suggesting that Timothy do these things, he is providing the directive will of God for Timothy.

6. The reason he can use a term that is not as authoritative as some other Greek terms is found in the fact that Timothy was an obedient believer with whom Paul did not have to pull rank.

7. What Paul desired was for Timothy to stay on in Ephesus, as seen in the infinitive of prosme,nw (prosmeno—remain, stay in a place), which is an infinitive of indirect discourse.

8. This construction is quite common in the New Testament; the infinitive is used following verbs of perception or communication.

9. The reason for this request to remain was that Paul recognized the need for an ongoing authoritative presence in that city, particularly to deal with the teachers that had abandoned sound teaching practices.

10. It appears that God’s will was for Paul to go to Macedonia, leaving Timothy to continue to deal with the church in Ephesus.

a. While Paul was in Roman custody he had sent Ephaphroditus to Philippi; he returned with a substantial monetary offering from that church, which was the basis for the letter to the Philippians.  Phil. 2:25, 4:18

b. While he was still in prison Paul had promised the Philippians that we would visit them upon his release, which he viewed as imminent.  Phil. 1:25-26

c. It appears that Paul had first gone to Colosse, as he had told Philemon that we would, having sent Timothy to Philippi just prior to his release.  Philemon 22-24 (note that Timothy is not mentioned); Phil. 2:19,23

d. Following his visit to Philippi, Timothy then rejoined Paul in Ephesus.  Phil. 2:19,23; ITim. 1:3

11. After his arrival in Ephesus Paul had already began the confrontation with the false teachers by dealing publicly with Hymenaeus and Alexander.  ITim. 1:20

12. Although Paul had started the process of returning the church to proper order, he recognized that the problems in Ephesus were serious enough that they could not be resolved in a short period of time.

13. The timing of his initial verbal instructions to Timothy is found in the temporal participle of poreu,omai (poreuomai) and these came just before Paul was proceeding into Macedonia.
14. Paul’s stated purpose for leaving Timothy in Ephesus in introduced by the conjunction i[na (hina—in order that, so that), and involved instructing certain men not to teach strange doctrines..

15. The Greek term paragge,llw (parangello), first meant to pass on an announcement, and came to be used as a military term that meant to give strict orders.
16. It involved the issuing of a command or directive from a duly authorized authority, which came from within the chain of command, was addressed to an inferior from a superior, and demanded obedience.

17. Paul is the authorized, ranking authority within his kanon and he now commissions Timothy with that authority; if one disobeys Timothy, he is effectively disobeying Paul and the Lord.  Jn. 15:20

18. Since Timothy is a duly authorized representative of Paul, his position is authoritative and he can use whatever force or tone he thinks the situation demands.

19. Apostolic authority ended with the deaths of the apostles and the bulk of the Church Age is characterized by individual, autonomous local churches led by a single pastor-teacher.

20. In that regard, the pastor-teacher is the ranking spiritual authority and is responsible to deal with doctrinal deviations within his congregation only; he should not waste time in the pulpit delineating the failures/problems of those outside his kanon.

21. Further, no pastor-teacher has any authority over any other pastor-teacher; each one is free to handle or mishandle his niche as the Lord permits.

22. However, all should recognize that the pastor-teacher acts under the authority of the Lord Himself; further, his ministry is in the Lord’s control.  Rev. 1:20

23. The text indicates that Timothy is to take a strong stand against those that are only mentioned vaguely by the indefinite pronoun ti.j (tis—some, certain ones).

24. While some have suggested that the term indicates that the false teachers were few in number, it is clear that they had a substantial influence in Ephesus and the surrounding area.

25. While Paul does not specifically identify anyone here by name here, he will explicitly name two of the false teachers later in the chapter.

26. Some of those in view had likely come from the ranks of the local church in Ephesus, fulfilling the prophecy Paul uttered on his previous visit to that area.  Acts 20:30

27. These men had been privy to apostolic teaching of sound doctrine and had begun to substitute other forms of teaching that did not adhere to the norm.  ITim. 1:6

28. The general term Paul uses is e`terodidaskale,w (heterodidaskaleo), which is found twice in the New Testament and not attested prior to Paul.

29. Therefore, some have concluded (rightly so, I believe) that Paul coined this term as a word to define methods of teaching and/or doctrines that did not conform to the apostolic norm.

30. The term itself admits a couple of possible definitions.

a. It can mean teaching different doctrines than what the apostles taught, teaching false doctrines that the apostles did not endorse.

b. In a broader sense it would mean a different form of teaching, teaching that deviated from how the apostles taught by emphasizing novel things that did not edify.  Rom. 6:16

c. Both may be in view since it is quite likely that if one deviates from the text, he will interject ideas that are not accurate/sound and do not promote godliness.

31. The two specific things that Timothy is to issue authoritative commands about are found in the two infinitives to teach strange doctrine and to pay attention to myths…
32. The first deals with their public ministries, which were no longer devoted to the sound exposition of the Scriptures, while the second deals with their mental attitude preoccupation with various peripheral issues that were not germane to sound teaching.

33. The use of the negative mh. (me-not) with the infinitive has the sense of command them to stop teaching strange doctrines…
34. One question that arises is whether or not the false teachers in view were in positions of authority in the church at Ephesus or merely had arisen from within the congregation.

a. Since Paul refers to them as some men and not some teachers, it would suggest that they had appointed themselves as teachers and already attracted some following 

b. The fact that Paul says they were wanting to be teachers of the Law would imply that they were in fact not.

c. In either case, Paul views them as dangerous to the life of the church and desires Timothy to command them to cease and desist.

35. The teaching of false doctrine is to the church what treason is to the government; it is a divisive force that is made more treacherous by virtue of the fact that it comes from within the organization and exploits positions of authority and trust.

36. However, we need to carefully define what were are discussing when we speak of false teaching/heresy since the term has taken a very negative connotation.

37. Originally, the Greek term ai;resij (hairesis) meant a choice or option, and came to mean a particular party, school, or sect.  Acts 5:17

38. It gradually came to be applied to the factions that had deviated from and split with the doctrines that the apostles taught; a heretic was the one that led or endorsed such factions.  Tit. 3:10

39. However, in the early church the family did not refer to any doctrinal disagreement, but to something or someone that undermined the doctrinal foundations of apostolic Christianity and needlessly split the body.

40. The use of the term e`terodidaskale,w (heterodidaskaleo) indicates that there was a normative form of doctrine from which these false teachers had deviated.  
41. It is variously designated in the pastorals as the faith (ITim. 1:19), the truth (ITim. 3:15), sound doctrine/words (ITim. 1:10, 6:3), the teaching/doctrine (ITim. 6:1), and the good deposit.  ITim. 6:20; IITim. 1:14)
42. In almost every case the noun is preceded by the definite article, indicating that there was a normative body of doctrine by which all teaching could be tested and judged.
43. Therefore, teachings that deviated from the pattern that had been established by Jesus Christ and His apostles were to be considered heretical.  ITim. 6:3; IITim. 4:15
44. Heresies are listed as one aspect of STA activity, which Paul viewed as a necessary evil that revealed who was heretical and who was sound in the faith.  Gal. 5:20; ICor. 11:19

45. One must exercise caution toward new or strange teachings that contradict orthodox doctrine since we are warned that such things can become quite destructive to a local church and to individuals as well.  IIPet. 2:1

46. Since the responsiblity of opposing error in the local church falls on the pastor-teacher, he must take action when he perceives that differing opinions are becoming dangerous and threatening the stablility of believers.

47. This does not demand or even imply that he is to straighten out every believer that may disagree with a point of doctrine since many of those are non-essentials and are not actually a threat to the local church.

48. However, all believers should be careful that they do not engender strife and conflict unnecessarily over minor issues; love should bind us together.

49. The pastor-teacher should recognize that believers are going to be at different levels of understanding; he should continue to instruct them, praying for each believer to come to the full knowledge of the truth.  ITim. 2:4

50. However, a believer advocating salvation by works, no bodily resurrection, forbidding marriage, godliness is the way to wealth, and/or other deviant doctrines is to be taken to task and told to cease and desist.  ITim. 1:3

1:4 nor to pay attention to myths and endless genealogies, which give rise to mere speculation rather than furthering the administration of God which is by faith.  {mhde, (cc) and not, nor, neither--prose,cw (vnpa) indir.disc. contininues thought of command them not, lit. to have toward, to focus the mind on, give heed to, pay attention--mu/qoj (n-dm-p) 5X, legends, fables, fictions, myths, only used in a negative sense in the New Testament--kai, (cc)--genealogi,a (n-df-p) lit. writing of births, genealogies--avpe,rantoj (a--df-p) 1X, a series without end, interminable, endless--o[stij (aprnf-p) lit. which are certain, of such a kind as--pare,cw (vipa--3p) cause, bring about, give rise to--evkzh,thsij (n-af-p) 1X, lit. a questioning from, speculation, aimless argument, controversy--ma/llon (abm) rather, instread of, to a greater degree; when followed by h; excludes what follows, rather than, instead of--h; (cs)--oivkonomi,a (n-af-s) lit. the management of a house, the management, administration or oversight of--qeo,j (n-gm-s) possessive gen. it is God’s household--h` (dafs) the administration, the proper function of which—evn (pd)--pi,stij (n-df-s) in the realm of faith, Bible doctrine}

Exposition vs. 4

1. Paul continues the sentence that he began in verse 3, as he moves now to the second major area of failure that was plaguing the church in Ephesus.

2. The first command dealt with their overt ministries, focusing on either the doctrines they were teaching or the manner in which they were instructing believers.

3. The second command deals with their mental attitude preoccupation with two specific categories that are not germane to sound doctrine and the Christian way of life.

4. The infinitive here continues the indirect discourse and may be translated command them to stop paying attention to myths…
5. The verb prose,cw (prosecho) is a compound that was used in non-biblical writings with the primary meaning of having something in close proximity to oneself.

6. In the Bible, it deals more with the mental processes and has the sense of being attentive, paying close attention to something, occupying oneself with something, or devoting oneself to something.

7. It is not merely that they paid attention to these myths and endless genealogies, it was the fact that they were infatuated with these things and not with the issues of the faith.

8. Even paying attention to such peripheral issues that do not edify may very well indicate a problem with the believer’s focus and discernment. 

9. Their first obsession is found in the Greek term mu/qoj (muthos—myths), which denotes a story, myth, fable, saga, legend, etc.

10. Paul does not closely identify which myths are in view but we know that there were two general categories, which consisted of Greek myths and Jewish myths.

11. Although some interpreters have attempted to explain these as the Gnostic myths that flourished by the middle of the second century, Paul is addressing an established situation with which Timothy must deal and not discussing the future.

12. The myth has the idea of something that is invented, a fiction, which does not have its roots in historical reality.

13. The Greek myths were a feature of Homeric writings (dates uncertain) and are even derided by others like Pindar (520-446 BC), who called Homer’s legends “stories which deceive people, leading them astray with tales.”
14. Likewise, Thucydides scorned the storyteller who “seeks to please the ear rather than to speak the truth”.

15. The Greek myths tended to have a religious quality about them, involving sacred stories of gods and the drama of their existence and experiences.
16. These stories were often repeated and held in such high regard among some people that they came to be called the truth.
17. Some have questioned whether Plato (427-347 BC) separated mu/qoj (muthos—fable, legend) from lo,goj (logos), that which was factual or true.
18. Greek mythology, which involved legends of Titans, Olympians, lesser gods, and various heroes and other creatures have no place in the Christian world and are not profitable as teaching material.
19. The second category of myths, the Jewish ones, are also equally useless for instructing believers in the issues of doctrine and the Christian way of life.
20. The Jewish myths, which came from the oral traditions (Mishna), written traditions (Talmud, Haddaga), and other writings such as the Kabbalah are equally useless with respect to spiritual advance.
21. It appears that these men receiving the command from Paul and Timothy to shut up were attempting to Christianize these myths and use them as teaching material in the local church.
22. The term mu/qoj (muthos-myths), which is always used in a disparaging way in the New Testament, is employed to contrast the mythical character of these stories to the historical truth.  ITim. 4:7; IIPet. 1:16

23. These myths included fables about God himself, the angels, the creation of man, the giving of the law at Mount Sinai, the Messiah and His earthly kingdom, the feast that will be made for the righteous in His days, Behemoth and Leviathan, of wine kept in the grape from the foundation of the world, and concerned the rolling of the dead through the caverns of the earth at the resurrection along with a multitude of other things which were traditionally received.

24. Although we do not have a lot of specific information in the Bible about these fanciful stories of Jewish origin, we do know that Paul was dogmatically opposed to them and their influence in any of the churches in his canon.  ITim. 1:4, 4:7; Tit. 1:14 http://philologos.org/__eb-lotj/default.htm
25. One good example of this literature (which Paul may have had in mind) is The Book of Jubilees (135-105 BC), which supplies us with the names of all the children of Adam and Eve.  Book of Jubilees; chapter 4
26. Throughout the centuries, churches have fallen into this same trap; Paul indicates that various stories, myths, and fables will be the preference of maladjusted believers in the last days.  IITim. 4:4
27. Modern myths, which are often embraced by those that reject sound doctrine, include the fantasy that believers are going to maturity apart from a local church and a sound pastor-teacher, you can be your own pastor-teacher, women can be in the ministry, tapes are just as good a face-to-face teaching, our approach is no better than the fundies, and other such nonsense.

28. The second specific area for which these teachers had come to show such great zeal are called endless genealogies.

29. The Jewish myths were certainly built on speculation about the patriarchs, which had become a system constructed on allegorical and legendary interpretations of the Old Testament genealogies.

30. In that regard, these errant teachers in Ephesus were taking their cues from the rabbinical schools, generally promoting allegory as the correct form of interpretation.

31. To engage in allegory is to abandon the plain, literal, contextual meaning of the text and search for some deeper, hidden meaning.

32. In this case, the Old Testament genealogies were amplified, names of wives were invented and added to the lists, and stories were woven from these embellishments.

33. This is in complete opposition to the legitimate doctrinal use of the Old Testament genealogies, which are profitable when analyzed and communicated properly.

34. They certainly provide definitive proof of the lineage of Jesus Christ (Matt. 1:1-17), and are also exceedingly valuable in terms of establishing the biblical chronology.  Gen. 5:3ff

35. Paul characterizes this type of activity by using the hapax of the adjective avpe,rantoj (aperantos), which is a cognate of the verb perai,nw (peraino) and a negative alpha prefix.

36. The verb means to bring to an end, to finish, or accomplish; the adjective denotes that which cannot be finished, that which is endless or interminable.

37. As Bruce has soundly stated, “These are called endless, for those who wander these strange bypaths find themselves in an interminable labyrinth, leading nowhere.”
38. Paul now moves to the results of these unacceptable approaches to teaching, detailing the negative result of their teaching as compared to the positive result of sound teaching.

39. He indicates that these men and their teaching were having a negative impact in the local church at Ephesus since their work resulted in a speculative theology.

40. There is a bit of word play in the Greek that is not apparent in the English translations, as Paul uses two different prepositions with the verb e;cw (echo—to have, to hold) to denote their preoccupation with myths and genealogies results in useless speculation.
41. The verb pare,cw (parecho) literally translates to have alongside, to be present or available, and comes to mean the cause or occasion for something.

42. Therefore, the pursuit of these myths and genealogies becomes the occasion for speculation, controversy, which can deteriorate into fruitless discussions or arguments.

43. The Greek term evkzh,thsij (ekzetesis) is derived from the verb evkzhte,w (ekzeteo), which means to exert effort to find out or learn something, to seek out or search for something.

44. The noun is used only here in the New Testament, and has the negative connotation of seekings that are not necessary; as an action, it denotes aimless arguing, speculation, or controversy.

45. Paul is not denigrating or denying the believer’s right and responsibility to question the doctrine he hears or to reflect on his theological grid.

46. He is condemning the exegetical approach that does not advance believers but only gives rise to questions, which serve to create controversy and divide believers.

47. Sound teaching has exegetical controls that yield a consistent and accurate interpretation of the Scripture, which should serve to unify believers in the truth.  Eph. 4:13

48. This is one reason that Paul was such an ardent advocate of training men and having them ordained by a bonafide authority under the Timothy principle.  IITim. 2:2; ITim. 4:14

49. These types of teachings defeat the true purpose of Bible study, simply generating questions for which there are no real answers, and leading believers to a spiritual dead end.

50. Paul now contrasts their approaches and emphases with the true purpose for studying the Scripture by the use of the comparative adjective ma/llon (mallon—rather than).

51. When it is followed by the conjunction h; (e), it is designed to exclude from consideration the content of the phrase introduced by h; (e).

52. The Greek term Paul uses is oivkonomi,a (oikonomia), which denotes the management of a household, the manner in which one administers his house.  Lk. 16:2-4

53. It is essentially the work of an oivkono,moj (oikonomos—steward), whose job it is to ensure the proper management and distribution of the master’s resources so that the house runs according to his master’s design.

54. In that regard, it should be understood as the stewardship that God had bestowed on these teachers to accurately and properly administer His plan in the local church.

55. That plan is effectively spelled out in the letter to the Ephesians, as Paul instructs them that the function of the pastor-teacher is to teach sound doctrine so as to promote spiritual growth, Divine good production, unity, and spiritual maturity.  Eph. 4:11-16

56. Any emphasis on these peripheral issues, which exposes their lack of emphasis on the real issues, does not provide the spiritual instruction necessary to effectively administer God’s household.

57. The administration of His plan is based on the principle of faith in His word, beginning with Ph1 (saving faith) and continuing with Ph2 faith in doctrine.

58. Ph2 faith in doctrine is not possible when believers are being bombarded with erroneous approaches and erroneous or non-essential information, which only serves to detract from the real issues of the Christian way of life.

59. Ministries that emphasize homiletics, numerology, archaeology, philosophy, military history, allegory, or other disciplines that lead away from strict verse by verse teaching effectively remove the proper emphasis on Bible doctrine.

60. Modern digressions from sound teaching include preoccupation with relics (the shroud of Turin), ecumenicalism (fallacious attempts to unify believers through compromise of the truth), and pursuit of bible codes (neither scientific or biblical).  Moby Dick predicts war on terrorism! http://cs.anu.edu.au/~bdm/dilugim/wtc.html
1:5 But the goal of the command is love from a pure heart and a good conscience and a sincere faith.  {de, (ch) but, now--to. te,loj (n-nn-s) end, termination, the goal toward which something is aimed or directed, the goal, the outcome, purpose--h` paraggeli,a (n-gf-s) possessive gen. the charge, injunction, command, in context the command not to teach strange doctrines, etc. the command comes from an authority, ultimately backed by God--eivmi, (vipa--3s)--avga,ph (n-nf-s) unselfish, loyal concern for the best interests of another—evk (pg) coming from--kaqaro,j (a--gf-s) lit. clean, free from adulteration or impurity, minus STA activity or motivation, a single, undivided heart--kardi,a (n-gf-s) the current you—kai, (cc)—supply love from--sunei,dhsij (n-gf-s) conscious awareness, the inner faculty of distinguishing right from wrong--avgaqo,j (a--gf-s) morally good, good by God’s standards--kai, (cc) supply love from—

pi,stij (n-gf-s) faith, believing the truth of God--avnupo,kritoj (a--gf-s) 6X, triple compound, lit. to not judge under, hupokritos was used in Greek theatre for giving one’s lines from under a mask, this term then means one that is what he appears to be, sincere, unfeigned, real, genuine}
Exposition vs. 5

1. Having dealt with the negative results of the false teachers and their approach in Ephesus, Paul now moves to the positive aspect of Timothy’s command for these false teachers to cease and desist.

2. The noun te,loj (telos) first means the end, termination, or conclusion of something; it came to used to denote the objective, aim, or purpose of something.

3. Paul will continue this idea of that for which the teacher is to be aiming as he explains in verse 6 that these false teachers have missed the goal or mark.

4. The negative command to shut up and quit teaching strange doctrines is necessary for the initial purpose of checking doctrinal error and erroneous approaches in the Ephesian assembly.

5. The influence of the false teachers has led to mental fascination, controversy, and an unsound emphasis and use of the Mosaic Law.  ITim. 1:4,8

6. However, dealing with false teachers and their teachings is only part of the job for the pastor-teacher; he must also focus the congregation on the real purpose behind the teaching they are receiving.

7. Through this contrast Paul makes it plain that the ultimate aim of a teaching is not be to generate debate and controversy;  it is designed to work in the lives of the disciples so they manifest love in their daily walk.

8. As part of his stewardship Timothy is to instruct believers as to their responsibilities in the Christian way of life; he is to provide the spiritual food necessary for them to grow and make the appropriate applications.

9. While some have attempted to make the noun paraggeli,a (parangelia) refer to God’s commandments in the Law, it more naturally refers to the order that Timothy was to issue in verse 3; it is a cognate of the verb paragge,llw (parangello—charge, instruct, command).

10. In this case, the definite article could be translated by the pronoun your since Timothy was the one issuing this command.

11. It has already been pointed out (and will be reiterated) that the false teachings in Ephesus have had a negative impact by causing speculation, controversy, and the arguments that inevitably result from them.  ITim. 6:3-5

12. Paul will continue to point out the negative results of these types of things as he will document their problems with fruitless discussion (1:6), their lack of understanding (1:7), their misplaced confidence (1:7), and their rejection of faith and the good conscience.  ITim. 1:20
13. The goal, aim, or purpose for the teaching of sound doctrine is now expressed in terms of love, which must be defined by the Word of God and not by human standards.
14. There are two Greek words used in the New Testament for love, which are translated by the English term love, but each of them has its own particular emphasis.
15. That is not to say that there is not some overlap in the usage of the terms; it is to say that one must understand the basic difference when dealing with them in a particular passage.
16. The family of words derived from the verb file,w (phileo) deals with love in somewhat of a subjective sense as it focuses on the inner feelings that are aroused in a person toward the object of love--how one feels about someone or something.
17. In that regard, it is often associated with the concept of brotherly love, the warm affection, respect, admiration, and the feelings that are characteristic of friendship.
18. The second family of words is derived from the Greek verb avgapa,w (agapao), which is much more objective in that it focuses on love as the attitude that is willing to place the best interests of the object first.
19. This is not to say that one has no emotional response toward the object, just that one places the welfare and interests of the object of love above his own welfare and interests. 
20. The type of love in view in our passage is the second type, which focuses on the interests of others and places their well-being above one’s own happiness, prosperity, etc.
21. Agape is love that comes from a choice of the will; it involves denying yourself and making the necessary applications toward those that are the objects of love.  Matt. 16:24
22. Paul is here contrasting their speculation and controversy with faith in God’s objective revelation and love for one another.
23. While the term love is not repeated, the use of a single preposition makes it clear that it governs all three phrases that follow; these three items together form the source of love.
24. Love must come from a pure/clean heart, which denotes that the current you must be free from that which defiles; it is synonymous with being in fellowship.
25. When one believes in Jesus Christ for salvation, he receives the bath of regeneration, which effectively cleanses one of all sins.  Tit. 3:5
26. When the believer commits a personal sin after salvation he becomes spiritually dirty, loses fellowship with God, and is in need of spiritual cleansing.

27. This must be dealt with via rebound, which is the Ph2 cleansing that comes from simple confession of the sin to God the Father.  IJn. 1:9

28. This Ph2 cleansing was taught in the ceremonial code by virtue of washing an extremity in the bronze laver; it was further illustrated by Jesus Christ in the upper room.  Ex. 30:18-21; Jn. 13:5-11

29. Beyond that, the heart (the current you) is clean only to the extent that it is being programmed with the mind of Christ.

30. Therefore, we have an ongoing goal to purify the heart; it continues as a process that is not or cannot be accomplished immediately or quickly.

31. Love must also proceed from a good conscience, which involves a number of things.

32. The conscience is the moral faculty that God placed in man by which man judges his own actions; it either affirms the validity of an action or accuses you when you the conscience indicates that your actions are wrong.  Rom. 2:15

33. The conscience is the area that contains a person’s norms and standards, the standards by which a person judges between right and wrong.

34. In that regard, the conclusions of the conscience are only as accurate as the norms and standards it possesses; faulty norms and standards will result in faulty judgments. 

35. A good conscience is one that has been programmed with a biblical set of standards and norms,  concepts of right and wrong, one that has been cleansed from dead works (ceremonial rules and human  commandments), and functions according to the righteous principles of Bible doctrine and grace.  Heb. 5:14, 9:14

36. The good conscience refers to the morally good conscience, which is programmed with God’s standards and seeks to be free of offense against either God or man.  Acts 24:16

37. The believer with a good conscience also takes into consideration the standards by which others live and seeks to live in such a way under the law of love that he does not violate the conscience of others.  ICor. 10:27-29

38. When the conscience is programmed with the correct standards of the truth and is repeatedly violated and ignored, it becomes scarred or seared, which renders it useless for upholding that particular standard.  ITim. 4:2; Tit. 1:15

39. Love also comes from the source of a sincere faith, which focuses on Ph2 faith in the truth that is qualified by the adjective avnupo,kritoj (anupokritos).
40. This term was used in Greek theatre for giving one’s lines from under a mask, and denotes one that flies false colors, pretending to have faith in doctrine and be positive without the necessary follow through.

41. James derides the type of believer that gives lip service to the faith/truth and does not bring forth the applications that the truth demands.  James 2:14ff
42. God is only apprehended by faith (Heb. 11:6), and His promises must likewise be appropriated by faith; sincere faith is one that actually believes and acts on the Word of God.
43. The believer with real faith in God’s word, programmed with God’s norms and standards, and walking in fellowship will manifest the type of love that a sound doctrinal ministry is designed to promote.
44. While all categories of love/application may be in view, Paul would appear to be focusing specifically on love as it relates to the local church since he is addressing conduct in the household of God.  ITim. 1:4, 3:15
 Doctrine of Love
1:6 For some men, straying from these things, have turned aside to fruitless discussion,  {ti.j (apinm-p) supply for, some--avstoce,w (vpaanm-p) 3X, to go astray by departing from accepted standards, to miss, fail, deviate.  Aorist part. precedes action of the verb, having deviated, w/ablative of what they deviated from--o[j (aprgf-p) these things, the pure heart, etc.--evktre,pw (viap--3p) 5X, passive form, middle meaning, of medicine, to be wrenched out of place, dislocated, to turn off course, to turn aside—eivj (pa)--mataiologi,a (n-af-s) 1X, empty, fruitless, meaningless talk}

1:7 wanting to be teachers of the Law, even though they do not understand either what they are saying or the matters about which they make confident assertions.  {qe,lw (vppanm-p) wish, will, want, note Paul exposes their mental motivation--eivmi, (vnpa) comp. infin.--nomodida,skaloj (n-nm-p) 3X, lit. law teachers, expounding on the Mosaic Law--mh, (qn)--noe,w (vppanm-p) concessive part. but contemporaneous with thelo; of mental perception, grasping, comprehending, perceiving, understanding --mh,te (cc+) neither--o[j (-apran-p) the things--le,gw (vipa--3p) they keep on affirming--mh,te (cc) or-- peri, (pg) lit. concerning--ti,j (aptgn-p) interrog. what kind or type of things--diabebaio,omai (vipn--3p) 2X, to speak confidently, can be good or bad depending on context..here, dogmatic arrogance.  cf. Tit. 3:8}
Exposition vs. 6-7

1. Paul again refers to the problem teachers in the area of Ephesus by using the indefinite pronoun; we do not know how many of these types of teachers were operating there.  ITim. 1:3

2. According to the Greek grammar, these men first strayed from these things, and then turned aside to fruitless discussion. 

3. The strayed from the things mentioned in verse 5, which would have produced the desired goal, and degenerated into empty talk.

4. This underscores an important point with respect to the men with whom Paul and Timothy were dealing in Ephesus.

5. That being that these men at one time were spiritually sound and have deviated from the apostolic teachings/doctrines and form of teaching that had been delivered by Paul.

6. The Greek verb avstoce,w (astocheo—having deviated) is comprised of a prefixed alpha privative and a term that means the mark; it was used of an archer that aimed badly or missed his target.

7. These things in context refers to the virtues that Paul described in verse 5, which are the source from which Christian love is to proceed.

8. These men missed the  mark as teachers of doctrine because they failed to recognize what the actual mark or goal was; alternately, they knew it and failed to aim at it!  ITim. 1:5 

9. The latter may be closer to the truth since these men appear to have once been positive to Paul’s ministry and now were more culpable than most since they willingly departed the straight and narrow.

10. It may also have been that they were on the right track, but the competing desires for approbation and financial reward caused them to deviate into empty talk.

11. Since they had deviated from the true purpose for teaching doctrine, they became inclined to fruitless discussion.
12. This certainly illustrates the reality that a vacuum is not the norm in the natural world, and given time it will be filled with something else.

13. If these teacher wannabes represent the norm for believers that depart the straight and narrow (and in some cases they do), it indicates that believers that depart the truth will find some useless things to fill the void of sound doctrine.

14. They do not often appear to be content to simply leave the truth; they often manifest a real willingness to ensnare others in their deviant activities.

15. Paul makes it quite clear that they have turned away/turned aside indicating that they have left the strict teaching of the straight and narrow path.

16. Although the verb evktre,pw (ektrepo) is only used in the passive form in the New Testament, many lexicons recognize that it has a middle force as here.
17. In a physical sense, the term is used of a joint that is dislocated; all the New Testament usages indicate a serious deviation from the straight and narrow and not a slight digression.  ITim. 5:15, 6:20
18. The term mataiologi,a (mataiologia) is a compound that denotes verbal activity that effectively has no purpose; it is aimless, fruitless, empty, and void of positive effect.
16. Paul used the cognate adjective mataiolo,goj (mataiologos) to categorize those that were rebellious on the island of Crete.  Tit. 1:10
17. Their rebellion against the truth resulted in a lot of empty verbiage as they attempted to sway the minds of positive believers with their tainted doctrines and novel approaches.
18. While they may have a lot to say about various things, their message is opposed to the true grace of God and lacks the power to truly advance believers in spite of their endless rhetoric.
19. These types of false teachers can be quite articulate and impressive or they can be quite amateurish; however, their rejection of authority and other doctrines removes the power from their teaching.
20. Paul is saying that these men may have a lot to say, are willing to deceive themselves and others, but their speech is just so much hot air.
21. Their fruitless/empty/vain discussions involved the teaching of myths and allegorical approaches to genealogies as stated in verse 4.
22. Additionally, they have subverted the proper teaching of doctrine by distorting the Mosaic Law and using it in an unlawful way.  ITim. 1:8
23. Paul exposes their mental attitude motivation behind all this and it would seem to have two distinct components; their desire for approbation and money.  ITim. 1:7, 6:5
24. The present participle of qe,lw (thelo—to wish, to want) indicates that this is a consistent motivation with these men and not just some passing fancy.
25. The term nomodida,skaloj (nomodidaskalos—law teachers) is used three times in the New Testament, twice in a neutral sense.  Lk. 5:17; Acts 5:34
26. Here it is used in a derogatory sense since Paul recognizes that there is not any real need for a law teacher in the Church Age. 
27. These men did not so much covet the position as much as they coveted the respect and admiration that came to those that taught the Law.  Acts 5:34
28. These men desired the type of prestige that was accorded to the rabbis in Judaism; however, they sought to take this type of exalted position in the church as they became self-proclaimed experts at interpreting the Mosaic Law.  Matt. 23:5-7
29. Paul alludes to their conceit later in this epistle as well.  ITim. 6:4
30. At the same time they are internally motivated to aspire to being experts on the Law, Paul observes that their ignorance existed in two distinct areas and was ongoing.
31. The first is that they really did not know what they were talking about; they were not prepared to be teachers since they themselves did not understand the place of the Mosaic Law in the Christian way of life.
32. Paul is not saying that these teachers did not understand the legal aspects of the Mosaic Law (although some of them may not have); he is saying that their emphasis was misguided and they kept on being ignorant of the real purpose(s) of the Law.
33. His second criticism against them is found in their misplaced confidence in their own abilities and position in this matter.
34. The problem here is that they are not only ignorant, they are quite dogmatic with respect to their position of ignorance.
35. There is little doubt that Paul’s wording here implies that these men are stubborn, refusing to be denied their aspirations to teach others in spite of the fact that they simply are not qualified and misguided.
36. They are ignorant of certain truths, misguided, using the wrong approach, teaching unsound doctrines, all the while exuding a bombastic arrogance and an unfounded dogmatism.
37. Timothy (as well as any adjusted communicator) is to counter this type of dogmatic arrogance with unqualified insistence on the truth.  Tit. 3:8
38. As we will see, Paul does not want Timothy or anyone else getting the idea that the problems he was facing with these teachers came from the Mosaic Law itself; the problem was that some men were distorting its legitimate use.
1:8 Now we know that the Law is good, if one uses it lawfully,  {de, (ch) but, now, yet--oi=da (vira--1p) we, Paul and Timothy and other adjusted teachers--o[ti (ch) indir.disc.--kalo,j (a--nm-s) good, nor morally good, useful, beneficial--o` no,moj (n-nm-s)--eva,n (cs) 3rdCC--ti.j (apinm-s) anyone, a certain one--cra,omai (vspn--3s) to make use of something, to employ it--auvto,j (npdm3s) the Mosaic Law--nomi,mwj (ab) lawfully, legally, according to established rules}  

1:9a,b realizing the fact that law is not made for a righteous man, but for those who are lawless and rebellious, for the ungodly and sinners, for the unholy and profane {oi=da (vpranm-s) knowing--ou-toj (apdan-s) this thing--o[ti (abr) introduces the content of our knowledge--no,moj (n-nm-s) lack of d.a. points to quality, any law, with emphasis on the Mosaic Law--ouv (qn)  kei/mai (vipn--3s) lit. to lie down, to be given, to exist—

di,kaioj (ap-dm-s) one who is in line with what is right, who upholds the customs and norms of behavior that make for an orderly and civilized society.  There is a connection between responsibility to God and upright conduct toward men--de, (ch) a;nomoj (ap-dm-p) lit. without law, lawless, unjust, lacking a proper moral code--kai, (cc)--avnupo,taktoj (ap-dm-p) 4X, lit. not under orders, independent, refusing to submit to authority, undisciplined, rebellious, the rejection of law is manifested by rebellion--avsebh,j (ap-dm-p) 9X, the root seb meant to step back, to maintain a distance, used reguarly in Greek of the devoutness and righteousness expected of a citizen.  There was a close relationship between the polis and one’s religious duties, so failure to comply with one’s duties rendered him asebes--kai, (cc)--a`martwlo,j (ap-dm-p) sinners, the rejection of piety manifests itself in sinful behavior--avno,sioj (ap-dm-p) lit. not separate, certain actions, people and places are off limits to the holy--kai, (cc)--be,bhloj (ap-dm-p) 5X, that which is common, accessible to anyone and everyone, worldly as opposed to sacred} 

Exposition vs. 8-9b

1. Having indicted the false teachers for their mental attitude desire to become experts on the Mosaic Law, Paul now moves to deal with the proper place and function of the Mosaic Law in the Church Age.

2. Paul recognizes that the false teachers could quickly distort his words to indicate that the Mosaic Law was not profitable for study or teaching material.  IITim. 3:16

3. He counters their alleged knowledge with his knowledge of the truth by making four assertions with respect to the Mosaic Law specifically and law in general.

4. One should remember that Paul was trained at the feet of one of the greatest teachers of law in Israel, so he is uniquely qualified to weigh in on this issue.

5. The Greek term oi=da (oida—to know) refers to resident knowledge that one possesses, whether it came through revelation, teaching, figuring it out, experience, or any other means.
6. The first assertion is that the Law is good and has a legitimate place, which must be clearly understood if one is to use it  properly.

7. While we recognize that the Mosaic Law came from God and must be in accord with His righteousness, justice, and truth, that is not the nuance of the adjective Paul uses in verse 8.  Rom. 7:12

8. The Greek adjective kalo,j (kalos—good) refers to that which is effectively fulfills its purpose, that which is useful, beneficial, etc.

9. It is to be understood that the Mosaic Law has a legitimate place when it is handled properly; the opposite is also true, the Law can become harmful if used in an improper manner.

10. If one seeks to use the Mosaic Law as a means to attain salvation, he will find that one cannot acquire God’s righteousness by human works and his destiny will be the lake of fire   Gal. 2:16

11. If one attempts to employ the Mosaic Law as a means of spirituality Ph2, he will simply end up with a legalistic set of rules that do not result in spiritual growth.  Gal. 3:2-3     

12. Lawful/legitimate uses of the Mosaic Law include:

a. Defining criminal activity and establishing the appropriate punishment under law.  Ex. 21:23-25

b. Providing boundaries on human freedom in order to establish and maintain a civilized society.  Ex. 18:20

c. Demonstrating to man that he cannot meet the righteous standards of God and needs a savior.  Rom. 3:20, 7:7   

d. Teaching doctrinal realities by means of ritual and typology.  Deut. 22:9-11; Heb. 11:19

13. Unlawful uses of the Mosaic Law include:

a. Attempting to use the Mosaic Law as a system or means of salvation Ph1.  Rom. 3:20,28; Gal.  2:16.

b. Employing the Mosaic Law as a system of spirituality via works of the Law in Ph2.  Gal. 3:2

c. Placing Church Age believers under the ritual code of the Mosaic Law.  Acts 10:9-16; Col. 2:16-17

14. His second assertion is that the Mosaic Law does indeed have a proper use, which he records in the form of a third class condition.

15. The force of that conditional clause is that perhaps one will use the law legally/lawfully, and perhaps one won’t.

16. The verb cra,omai (chraomai) when used of people means to treat one a certain way; when it is used of things it means to make use of something, to employ it for some purpose.

17. He qualifies this with the adverb nomi,mwj (nomimos—lawfully, legally), which refers to something that is done in accordance with normal procedures, in accordance with extablished rules or laws.  IITim. 2:5

18. This is designed to indicate that anyone that wants to appeal to the Mosaic Law for any purpose must do so in accordance with Paul’s recognized purpose of the Law.

19. In verse 9, Paul continues to counter their faulty knowledge with his third assertion, which contains the essence of his dispute with the false teachers.

20. Although the noun no,moj (nomos—law) is anarthrous here, it is still to be understood with respect to the near antecedent the Law in verse 8.

21. The noun without the article refers to the quality of that noun; in this case it indicates that law in general (the Mosaic Law specifically) is not laid down for the righteous man.

22. There is some disagreement as to how the term di,kaioj (dikaios—righteous) is to be taken in this context; some see it as referring to the morally good person, some see it as denoting a law-abiding citizen, and some see it as referring to the spiritually righteous. (a believer)  

23. In light of the fact that what follows contains condemnation of both spiritual and physical crimes, one should understand the righteous to refer to the believer.

24. The righteous is also a singular while the groups that follow are plurals; this is something consistent in Paul’s writings when dealing with the vices of unbelievers.  Rom. 1:28-32; ICor. 5:10; IITim. 3:2ff
25. This is further confirmed by what Paul says in verse 11 with respect to this issue of the Law as it relates to the glorious gospel of the blessed God.
26. The liberation of believers from the Law, either as a means of justification Ph1 or a rule of life Ph2 is a cardinal principle in the doctrines of Paul.  Rom. 3:20; Acts 15:1-2

27. Paul now makes his fourth assertion that the law is actually for the lawless, whom he will define in detail in the list that follows.

28. The list is comprised of three types of people.

a. The first pair is general and refers to both spiritual and physical criminals.

b. The next two pairs relate to crimes against God.

c. The rest of the list is devoted to crimes against humanity.

29. In that regard, many have recognized that the vice list here very much parallels what is contained in the decalogue—the ten commandments.

30. Further, this threefold grouping recognizes that all life is related to God, there is really no separation between the sacred and the secular.

31. J. Kelly has recognized that the list “contains unnecessarily shocking examples since it was characteristic of Paul to use lurid colors when he is portraying human conduct apart from his gospel.”
32. Further, Paul is dealing with the more offensive things in life to point out why the Mosaic Law is not designed for idle speculation but for the restraint of evil men. 
33. The first three pairs of terms are simply to be understood as two sides of the same coin; they set forth an attitude or condition and then the overt actions that accompany that attitude or condition.

34. The first group are those that are lawless; the either refuse to accept the reality of law or seek to live outside the recognized boundaries of the law.

35. Their overt actions are rebellious; they resent authority and manifest that resentment by their refusal to submit to duly established authority. 

36. Their insubordination is described by the Greek term avnupo,taktoj (anupotaktos—lit. not under orders), which is a military term that was used to denote an irregular soldier that acted independently of the chain of command.

37. The translations of this term reflect the various nuances of the word as it is rendered rebellious (NAS), rebels (NIV), insubordinate (NJB) to denote stubborn recalcitrants, those obstinately determined to defy authority.

38. The next two pairs move to attitudes and actions that were prohibited in the Mosaic Law and deal with sins against God Himself.

39. The second pair the ungodly and sinners refer to the type of people that have no respect for God; they either ignore Him or willfully disregard Him.

40. The root of the adjective avsebh,j (asebes—ungodly) meant to step back and maintain a distance; it has the idea of one that does not show the proper respect toward God.

41. Their impious attitude toward God’s moral laws is seen in their actions, which are characterized by the term sinners to reflect their overt opposition to God’s will, .

42. The have no regard for the particulars of God’s law and demonstrate this by rejecting or breaking His laws on a consistent basis.

43. The third pair the unholy and profane denote the types of people that lack an understanding of piety/godliness and manifest that attitude by rejecting any religious obligations.

44. The righteousness of God causes Him to remain separate from all that is not compatible with that righteousness; these people do not recognize that separation from evil.

45. They manifest their lack of understanding of holy matters by acting in a profane fashion.

46. The Greek term  be,bhloj (bebelos—profane) denotes that which is open and accessible to all; that which is common and ordinary as opposed to that which is separate and consecrated.
47. Since they do not choose to recognize God’s righteousness and separate themselves to Him, they reject the sacred and live in the secular manner of the unregenerate world.
1:9c for those who kill their fathers or mothers, for murderers {patrolw,|aj (n-dm-p) one who kills his father--kai, (cc)--mhtrolw,|aj (n-dm-p) one who kills his mother--avndrofo,noj (n-dm-p) 1X, murderer of man}

1:10 and immoral men and homosexuals and kidnappers and liars and perjurers, and whatever else is contrary to sound teaching,  {po,rnoj (n-dm-p) lit. a male prostitue, one who engages in unlawful intercourse--avrsenokoi,thj (n-dm-p) 2X, lit. to bed a male; from koi,th koite—generally the bed, specifically the marriage bed, and a;rshn arsen, the male as opposed to the female--avndrapodisth,j (n-dm-p) a slave trader, includes those that kidnap people and sell them into slavery--yeu,sthj (n-dm-p) lit. one that breaks faith, a false or lying man--evpi,orkoj (ap-dm-p) one who swears falsely, a perjurer—kai, (cc)—eiv (cs) 1st CC--ti.j (a-inn-s) indef. anything--e[teroj (ap-nn-s) lit. to be different, to be in conflict with or contrary to—

h` didaskali,a (n-df-s) teaching, instruction, it includes the act of teaching and what was taught--u`giai,nw (vppadf-s) lit. physically healthy, well, of doctrine to be sound, free from mixed error--avnti,keimai (vipn--3s) 8X, lit. to be laid against, to be and enemy, top be hostile, opposed to something}
1:11 according to the glorious gospel of the blessed God, with which I have been entrusted. {kata, (pa) according to the standard, conforming to--to. euvagge,lion (n-an-s)--h` do,xa (n-gf-s)--maka,rioj (a--gm-s)--o` qeo,j (n-gm-s)--o[j (apran-s) which gospel--evgw, (npn-1s)--pisteu,w (viap--1s) have been entrusted}

Exposition vs. 9c-11

1. Having demonstrated that the Mosaic Law is for the spiritually lawless, Paul now moves to specific types of activities that have been prohibited by the Law.

2. Most sound interpreters have recognized that the vice list that follows is predicated upon the second half of the decalogue.

3. As such, it focuses on specific violations of the fifth through ninth commandments, detailing various crimes against one’s fellow man.

4. The first two terms denote those that kill their fathers or mothers, which would be the most shocking violation of the fifth commandment.  Ex. 20:12

5. That command is broadened in Exodus 21:15,17 to include any form of overt dishonor such as striking or cursing one’s parents.

6. The next group of murderers is somewhat more general and would include any form of hostile or premeditated attacks on people that resulted in their death.  Num. 35:16-21

7. This is a direct violation of the sixth commandment and was to be punished by death.  Ex. 20:13

8. There are times when killing is legitimate and necessary; this is true in issues of capital punishment, self-defense, and warfare.

9. The Old Testament made a distinction between accidental killing (no premeditation, no hostility) and provided a different remedy for unintentional manslaughter.  Num. 35:10-15

10. The next two vices are sexual in nature and would be understood as a violation of the seventh commandment, which should be understood as banning all sexual activity outside of marriage.

11. The first term po,rnoj (pornos—immoral) originally was used of one who had sex with a prostitute; it has been broadened and used in a more general sense of any type of immorality, but the nuance here would be heterosexual immorality.
12. The next term has occasioned a great deal of debate since the homosexual lobby does not want this term to be translated by the English term homosexual.
13. Much of the debate focuses on the fact that the term is only attested in vice lists of the sort we have here and is not used in other more specific contexts.

14. Various translations have rendered the term homosexual, sodomite, pervert, abusers of themselves with men, those who defile themselves with mankind, and practicing homosexual.
15. Although the pseudo-scholars do not want to look to the etymology of the word, it is the first place the translator must go when attempting to establish a definition.

16. In that regard, it is a compound of a;rshn (arsen—male), which emphasizes the strength and male aspects of a man as opposed to the weaker, feminine aspects of a woman, and the Greek noun koi,th (koite), which literally refers to a bed (Lk. 11:7) and is used figuratively to refer to the sexual aspect of the marriage bed.  Rom. 13:13; Heb. 13:4
17. The term would then be defined as one who took a male to bed as one takes a wife to bed.

18. This was somewhat common in the Greek culture that recognized several forms of homosexuality as being a normal and accepted part of society.

19. The argument of the gay lobby is that Paul is not condemning homosexual activity with this word, he is condemning sexual exploitation that was very common in the slave trade.

20. This is based on the fact that the next term in our list deals with the slave trade and various injustices that were associated with taking others as property.

21. However, this simply overlooks the fact that the previous word had a clear sexual connotation and this term certainly has an etymology that deals with sex between men.

22. The most common interpretation of the two terms that Paul uses in the New Testament for homosexual activity have been understood by orthodox interpreters to refer to the active and passive partner in male sex.

a. avrsenokoi,thj (arsenokoites) refers to the dominant role in the sexual relationship.

b. malako,j (makalos), literally means soft to the touch, and is used to refer to the passive partner in the sex act.  ICor. 6:9

23. In spite of all the modern attempts to undermine the force of these terms, all the Greek lexicons (literally comprising hundreds of years of scholarship) are consistent in their understanding of these two terms.

24. Further, this understanding is consistent with the clear teachings of the Old Testament that forbid sexual activity between males and condemn it as an abomination.  Lev. 18:22, 20:13

25. In that regard, a number of commentators have recognized that the two terms po,rnoj (pornos) and avrsenokoi,thj (arsenokoites) are designed to refer specifically to the seventh commandment, which prohibited immorality of any kind.
26. As Moss has stated in the NIV Commentary series, “while the root of the word is male-sex the term does not refer exclusively as some have suggested either to male homosexuality or sexual activity with boys.  It simply refers to homosexuality in general, which Paul condemns as sin.”  Rom. 1:26-27
27. The next term is avndrapodisth,j (andrapodistes), which is a compound that is derived from man and foot, and refers to one who catches another by the foot or who puts another under the foot.
28. The emphasis of the term is on the wrongful subjugation of another, whether that involves kidnapping, hostage taking, or various forms of brutalizing others.  Ex. 21:16

29. Some have argued that Paul is here stating that the Mosaic Law condemned the idea and institution of slavery, but there is no other example of this in his writing and his commands to slaves and masters did not suggest the institution be abolished.

30. One can hardly doubt that Paul (and all normal believers) would desire the well-being and freedom of all men; however, that is quite different than attacking an accepted institution of society.

31. What is in view in this term is the condemnation of stealing (the eighth commandment), which is set denounced here by use of the most heinous kind of stealing—taking another human.

32. One should not assume that such horrific practices are limited to Paul’s time since in it's Second Annual Trafficking in Persons Report, the Department of State finds that modern slave traders, or "person-traffickers" use threats, intimidation and violence to force victims to engage in sex acts or to work under conditions comparable to slavery for the traffickers’ financial gain.
33. The final two items deal specifically with violations of the ninth commandment, which prohibited bearing false witness against your neighbor.  Ex. 20:16

34. The first is general in nature and refers to those that do not speak the truth, which includes con-men, forgers, counterfeiters, identity thieves, and unscrupulous types that lie to advance themselves at the expense of others.

35. The final term evpi,orkoj (epiorkos) is more specific and denotes the concept of perjury, the process of lying under oath in a legal setting.

36. This was addressed in the Mosaic Law as well, and the punishment for one that instigated or participated in dishonest prosecution of others was to suffer the sentence of the one he maliciously accused.  Deut. 19:15-21

37. Paul closes this list of immoral/illegal behaviors that are condemned under the Mosaic Law with a first class condition, which is designed to indicate that this list is not meant to be exhaustive.

38. The first class condition is one that is assumed to be true and indicates that there are indeed other attitudes and actions that are contrary to sound teaching.

39. The verb avnti,keimai (antikeimai) literally means that which is laid against; it refers to that which is  hostile to something or someone, that which is antagonistic to something else.

40. Paul indicates that these types of behaviors are contradictory to the sound doctrine that he taught.

41. The Greek term didaskali,a (didaskalia—teaching) is used to denote the physical act of teaching or instructing someone (Rom. 12:7); it is also used to refer to that which is taught, the body of the teaching.  ITim. 4:6

42. The latter would seem to be the nuance in our passage.

43. The idea of sound doctrine is something that is characteristic of the pastoral epistles, but not mentioned elsewhere in the New Testament.

44. The adjective u`giai,nw (hugiaino—sound) literally refers to that which is in good physical health, and figuratively to that which is sound, accurate, and correct.

45. In that regard, this is a pretty clear allusion to the fact that the false teachers’ approach and doctrines were not sound or spiritually healthy.

46. Their teaching led to useless talk/idle speculation/pointless questions (ITim. 1:4), which Paul later said would spread like gangrene.  IITim. 2:17

47. Some have suspected that Paul’s use of these metaphors was in some way related to the fact that Luke spent so much time with him, which may very well be true.

48. In fact, as we pointed out in the introduction, it is quite possible that Luke was Paul’s traveling physician during the last portion of his ministry and could very well be an amanuensis.

49. The sound doctrine of which Paul speaks is also expanded to include the fact that the doctrine we teach is beneficial in its effect on positive believers.  ITim. 4:6 Gk. kalo,j (kalos—good, beneficial)

50. It is further defined later in this book as the doctrine that conforms to godliness, indicating that the teaching (when accepted, followed, and applied) brings submission to the godliness code.  ITim. 6:3

51. Since the grammar of verse 11 cannot readily be applied to anything in the preceding two verses one should recognize that it is actually a conclusion of what he stated in verse 8 about using the Mosaic Law lawfully.

52. The view of the Law that Paul has just presented is not founded on his own private opinion but is expressly declared to be consistent with the gospel.

53. In that regard, the Mosaic Law and the gospel are not in conflict; the moral standards of the Mosaic Law do not differ from the moral standards of the gospel.

54. While we are aware that the Mosaic Law (or any legal code) does not have the power to save us, it does not mean that moral aspects of the law have been abrogated (cancelled, abolished).

55. We are not under the Mosaic Law in the sense that we have been released from the condemnation that the Law brings on all men.  Gal. 3:10-12

56. However, sound/healthy doctrine informs us that God has sent His Son to die in our place and placed His Holy Spirit within us in order that the righteous requirement of the Law may be fulfilled in us, who walk according to the Spirit.  Rom. 8:4

57. As Stott has stated, “there is no antithesis between the Law and the gospel in the moral standards they teach; the antithesis is the way of salvation, since the Law condemns and the gospel justifies.”
58. The phrase in verse 11 that is introduced by the prepostion kata. (kata—according to) actually completes the thought that the law is not for the righteous, which is a primary tenet of the gospel.

59. Part of the good news of the gospel is that the Church Age believer is not under the Mosaic Law specifically.

60. Further, the law of love and the supernatural way of life for the believer in fellowship renders other laws superfluous at some level.

61. If you are in fellowship, loving God and your fellow man, you will not need a law to enforce righteous behavior.  rom. 8:4

62. The phrase the gospel of the glory of the blessed God provides a couple of possible meanings.

a. If one takes the first genitive glory to be descriptive and applies it to the term gospel, the nuance would then be the glorious gospel.
b. If one takes glory as a genitive of content, it would refer to the gospel as that which manifests God’s glory.

63. The second choice above indicates that God’s glory is revealed because the attributes of God are clearly on display.

a. The attribute of righteousness, which rejects and condemns sin.  

b. The attribute of justice, which demands punishment for sin.

c. The attribute of love, which is seen in the offering of His Son for our sin.

d. The attribute of eternal life, which is offered in place of our spiritual death.

e. The attribute of omniscience is seen in the fact that our Savior was chosen before the salvation of the world.

f. The attribute of omnipotence is seen in the resurrection.

64. Although it is used frequently in New Testament, the adjective maka,rioj (makarios—blessed) is applied to God only here and in ITim. 6:15.

65. The nuance is not the overt blessing we render to God when we praise, thank, or glorify Him; the nuance here is the fullness of joy and blessing that God experiences in His person.

66. Paul concludes with a recognition that the glorious gospel had been entrusted to him by God.

67. He was keenly aware of the fact that his position as a commissioned messenger of God’s plan was not based on any personal merit or human determination; it was a divine trust.

68. This is an appropriate way to close this section, in which he instructs Timothy about how to oppose and expose those that are teaching things that are contrary to what he is teaching.

69. He appeals to God’s will as the basis for his status as an apostle, and thus vouches for the healthy nature of his own teaching.

Apologetic against Homosexuality

1:12 I thank Christ Jesus our Lord, who has strengthened me, because He considered me faithful, putting me into service;  {ca,rij (n-af-s) grace, gratitude, thanksgiving--e;cw (vipa--1s)--Cristo,j (n-dm-s)--VIhsou/j (n-dm-s)--o` ku,rioj (n-dm-s)--evgw, (npg-1p)--o` (ddms+) evndunamo,w (vpaadm-s) 7X, the one having enabled, empowered, strengthened--evgw, (npa-1s)--o[ti (cs) basis for thanksgiving--pisto,j (a--am-s)--evgw, (npa-1s)--h`ge,omai (viad--3s) to consider the facts, to have an opinion--ti,qhmi (vpamnm-s)—eivj (pa)--diakoni,a (n-af-s) service, ministry}
Exposition vs. 12

1. The first portion of this book has been an objective expose, of the false teachers in Ephesus; Paul now begins a subjective section dealing with personal details about his own life.

2. Paul’s last comment in verse 11 about being entrusted by God causes him to reflect on his own experience with God’s grace, which he inserts here as a digression from the subject of the false teachers.

3. However, this is not merely the writing of one pursuing some tangent; rather, it is designed to further strengthen his case against the false teachers.

4. The contrast between the Law and the gospel message is nowhere more evident than in the life of Saul of Tarsus, who was a leading exponent of Pharisaical legalism.

5. As far as Saul was concerned, he was blameless with respect to the Mosaic Law (Phil. 3:6); however, he was in fact the foremost of sinners before God.

6. For these false teachers to attempt to distort the purpose of the Law (either as a means of salvation or Ph2 spiritual advance) is an affront to Paul and the message of the gospel.

7. As Hiebert has pointed out, “failure to oppose them would have been a practical denial of his own experience and his apostolic commission.”
8. As Paul considers the glory inherent in the gospel message and the concept of things opposed to sound teaching, his mind is drawn to his history with respect to God, the gospel, and his pre-salvation lifestyle.

9. Paul recognizes that God had entrusted him with the particulars of His great plan, which causes him to stop and express his gratitude for his place in that plan.

10. Paul normally expresses his thanksgiving at the beginning of his letters, but in this case he has inserted his thanksgiving between two statements about why he left Timothy in Ephesus. ITim. 1:3,18

11. Paul regularly uses the verb euvcariste,w (eucharisteo—give thanks) to express his appreciation toward God (Rom. 1:8; ICor. 1:4), but in this case he uses the phrase ca,rin e;cw (charin echo—I am having grace).

12. Kelly has noted that this only occurs in Paul’s later writing, and has suggested that this may reflect his stay in Rome sine the Latin equivalent is very similar.  IITim. 1:3

13. The present indicative of the verb expresses what we know about Paul from his writings, which is the fact that he regularly expressed his attitude of gratitude toward God for choosing to use Paul in His work.

14. Thanksgiving should be a normal feature in the life of every believer since everyone should recognize the nature and extent of the grace that has been and is being shown to them.

15. The recipient of his thanksgiving is Christ Jesus our Lord, which is somewhat unusual since Paul normally directs his gratitude toward God the Father.

16. However, Paul ordinarily refers to the work of Jesus Christ rather than the Father when he uses the verb evndunamo,w (endunamoo).  Eph. 6:10; IITim. 2:1, 4:17

17. The aorist participle of evndunamo,w (endunamoo—to cause one to be able, to strengthen) looks to a particular time when Paul received his empowerment from the Lord.

18. Some see this as the time of his conversion on the Damascus road (Acts 9:3-6), while others understand it to refer to the time when he was officially commissioned as an apostle.  Acts 13:2
19. The primary time in view would likely be the three years Paul spent in Arabia when the Lord provided him with revelations concerning his place in God’s plan and various doctrines that were unique to the Church age.  Acts 9:23; Gal. 1:17

20. Although the participle is an aorist, one should understand that the Lord continued to strengthen Paul to fight the good fight of faith in an ongoing fashion.

21. The fact that he refers to Jesus Christ as our Lord is designed to encourage Timothy with respect to the fact that the Lord will likewise continue to strengthen him in his fight.

22. There is some disagreement with respect to how we are to understand the conjunction o]ti (hoti), with some classifying it in a causal sense (because) and some taking it as introducing indirect discourse.

23. In either case, the term introduces the reason for the action of giving thanks and should be understood in a causal sense.

24. The verb h`ge,omai (hegeomai—considered) means to engage in an intellectual process, to think about something, to consider something and come to a conclusion.

25. Obviously, God does not have to think about things to figure them out; God is omniscient and knew from eternity past that Saul of Tarsus would be the 12th apostle.

26. What Paul is amazed at is that the Lord would use him at all in His plan, given his history.

27. An important point here is that the Lord does not place men in the ministry because they are superior in any way, less sinful, more spiritual, etc.

28. All ministries are provided by the grace and mercy of God as He determines who He will use to advance His plan in history.

29. The most important quality that one should expect of a steward is that he is faithful, trustworthy, and reliable in his work.  ICor. 4:2

30. Paul did not think that his faithfulness to God’s plan came as a result of some quality he possessed; rather, he recognized that it was God’s grace and mercy that strengthened him.  ICor. 7:25; IIThess. 3:3; IITim. 4:17

31. Every communicator must recognize that they labor in vain if the Lord is not the source of their strength for effectively fulfilling their ministry.  Ps. 127:1-2

32. The basis for our strength comes from the indwelling Holy Spirit and the inner dynamic of Bible doctrine in the soul, which eventuates in the indwelling of Christ.  Eph. 3:16-17

33. The aorist participle of ti,qhmi (tithemi—having placed) can be classified in a couple of ways.

a. As a participle of manner it would explain how Paul recognized that God considered him to be faithful.

b. If it is taken in the sense of result, it would indicate that as a result of God’s consideration He placed Paul in the ministry.

34. In either case, the end result is that the Lord determined that Paul was to occupy a particular position in His plan and made every provision for him to fulfill that ministry.

35. It is intriguing to note that Paul does not refer to his high rank as an apostle, but simply notes that God placed him as a servant.

36. The term diakoni,a (diakonia—service) refers to service rendered toward others with no regard for the specific service in view.

37. The word is used in a number of way in the New Testament.

a. Of the work of making all the necessary preparations for a large meal.  Lk. 10:40

b. Of all that is involved in effectively teaching the Word of God.  Acts 6:4

c. Of charitable financial aid.  Acts 11:29

d. Of the spiritual gift of serving.  Rom. 12:7

38. Although he was the highest ranking authority in the Church Age, Paul recognized that his real function was serving others for their own spiritual benefit.

39. Given all that Paul says in this verse, it should be clear that there is no place for human arrogance in the service of God; all believers and communicators serve at the will of their Lord and Master.
1:13 even though I was formerly a blasphemer and a persecutor and a violent aggressor. And yet I was shown mercy, because I acted ignorantly in unbelief;  {to. pro,teroj (apman-s) reference to time, formerly, earlier, prior to-eivmi, (vppaam1s) concessive, even though being, accus. with ego in previous verse--bla,sfhmoj (ap-am-s)  one who engages in harmful, abusive speech--kai, (cc)--diw,kthj (n-am-s) 1X, not found in secular writings, one who pursues, persecutes—kai, (cc)--u`bristh,j (n-am-s) an unruly, insolent, arrogant person that agressively seeks to harm others verbally or physically--avlla, (ch) strong advers. nevertheless--evlee,w (viap--1s) to have pity or show mercy, passively to find, receive or be shown mercy--o[ti (cs) causal--avgnoe,w (vppanm1s) lacking information, being ingorant--poie,w (viaa--1s) to do, to act—evn (pd)--avpisti,a (n-df-s) lacking faith, unbelief}
1:14 and the grace of our Lord was more than abundant, with the faith and love which are found in Christ Jesus.  {de, (ch)--h` ca,rij (n-nf-s)--o` ku,rioj (n-gm-s)—evgw, (npg-1p)--u`perpleona,zw (viaa--3s) 1X, lit. to fill to overflowing, to be in great abundance--meta, (pg) associated with, accompanied by--pi,stij (n-gf-s) God’s faithfulness or loyalty--kai, (cc)--avga,ph (n-gf-s) God’s love for us, Rom. 8:39—h` (dgfs) this views the trio as a single group—evn (pd)--Cristo,j VIhsou/j (n-dm-s)}

Exposition vs. 13-14

1. The sentence that was begun in verse 12 continues through the end of verse 14, with Paul reflecting on his pre-salvation condition in verse 13.

2. Although some may think that Paul is exaggerating here for the sake of effect, such is not the case; everything he states is the inspired, sober truth.

3. Paul’s thanksgiving for his current position in the plan of God is certainly enhanced by his consideration of his lifestyle as an unbeliever and his salvation.

4. The concessive participle of eivmi, (eimi—being) coupled with the adjective pro,teroj (proteros, earlier in time) is designed to cover the time of Paul’s life from his initial exposure to Christianity to the time of his salvation.

5. The first adjective Paul uses specifically focuses on his verbal activity, which is defined as speech that is injurious to another.

6. Paul consistently verbally attacked God and His plan, derided Jesus Christ as a liar, fraud or worse, and slandered believers for their allegiance to this dead Jew.

7. One should recognize that Paul was raised in an environment of theological and cultural arrogance, which was works oriented and antagonistic toward the gospel of grace.

a. He was formally trained by the religious leaders of his day and excelled in the environment of Pharisaical Judaism beyond any of his peers.  Acts 26:4-5; Gal. 1:14

b. His relative youth, training, zeal, and personality brought him into conflict with those that advanced any doctrine other than those he embraced in legalistic Judaism.

c. In that regard, he fully believed that he was doing the work of God by attacking and persecuting anyone that associated themselves with the cause of Jesus Christ.

d. His greatest blasphemy would have been the assertion that Jesus Christ was not God.

8. The second noun in this list focuses on his attitude and activity toward believers with whom he came into contact.

9. His zeal was such that he literally embarked on a one-man crusade to eliminate this new sect of Christianity; he did not wait for them to come to him, he pursued them.

10. His hatred of believers led him to use every legal method at his disposal in order to arrest and imprison believers, likely thinking that such activity would crush the new movement.  Acts 9:1-2,13-14

11. We know that his youth and zeal fostered a hatred for the new cult, and his rage was such that he offered no mercy to anyone, regardless of age or sex.  Acts 8:3, 9:2

12. His persecution is first noted at the stoning of Stephen, which he heartily endorsed, along with the deaths of other believers.  Acts 26:10

13. He wreaked havoc in the house churches by attacking at every opportunity, using physical violence to imprison believers.  Acts 8:3

14. There is little doubt that Paul thought his actions were sanctioned by God and that he was doing God and the Jewish world a real service by destroying these people.

15. The irony here is that Paul was not some person involved in a great moral sin or rebellion against God; he was characterized by an arrogant self-righteousness.

16. His mistaken assumption about who Jesus Christ actually was caused him to oppose the Lord and ravage His Church.

17. The final term by which Paul describes himself is the Greek noun u`bristh,j (hubristes), which is defined by Friberg as “an insolent person, violent aggressor, one who takes a judgmental attitude and attacks others out of his own revolt against the truth.”
18. Paul, like some people, would suddenly explode in anger and rage about anything that did not go his way, attacking you verbally or physically with a shameful wantonness.

19. However, one should recognize that this type of angry, violent person is very often simply rebelling against God’s will in some area.

20. Rather than express their anger and frustration toward God, they will often turn on the nearest representative of God and attack them.

21. Our English word hubris is derived from this term and Webster defines it as the “the wanton, reckless arrogance, arising from uncontrolled passion, that insolently disregards moral laws, authorities, and restraints.”
22. In their arrogance and rebellion they seek to cause others suffering by an means, engaging in conduct that normal people would consider to be outrageous.

23. Some (Lock, Stott) have seen here an ascending scale of outrageous behavior, which rises from harsh speech to authorized persecution to illegal violence.  

24. Paul now contrasts his pre-salvation behavior with the mercy he received, emphasizing the difference with the strong adversative avlla, (alla-but, yet, in spite of that).

25. Given these facts, one might wonder if Paul could be saved, let alone be exalted to the highest position of authority in the Church.

26. Nevertheless, God extend great mercy him out as seen in the verb evlee,w (eleeo—received mercy), which means to have compassion, pity, or mercy on someone.

27. Essentially, mercy is grace in action, when one observes someone under some affliction, or in a pitiable condition.

28. The overt actions of mercy focus on the bestowing of positive help, favor, benefits, or opportunity to one that is in need.  Mat.. 9:27, 15:22, 18:33

29. The next phrase introduced by the causal conjunction o]ti (hoti—because) may suggest that God’s mercy toward Paul was based solely on the fact that Paul was acting ignorantly.

30. As Fee has noted, “At first blush, this sounds contradictory, as though he received mercy because he had it coming.  But the whole paragraph indicates otherwise.”
31. One should not think that God’s mercy is contingent upon whether a person acts in unbelief, knowingly or unknowingly; no one deserves the grace and mercy of God.

32. In fact, in this section Paul is reflecting on the great mercy and grace shown him in spite of what he was prior to salvation.

33. The most that one can really make of this comment is that Paul was not one that hated God, he was acting in what he perceived to be God’s interests.

34. All unbelievers act in the sphere of unbelief and function out of a certain amount of ignorance; still, God bestows mercy and grace on those that are positive.

35. Paul’s entire argument here is not that his actions are excusable; his argument is that he is the foremost of sinners and a pattern for the grace and mercy of God for subsequent believers.

36. In spite of the ignorance and unbelief that prompted the blasphemy, persecution, and arrogant aggression, God’s grace was sufficient to meet Paul’s need.

37. Paul describes the amount of grace he was shown by God with a hapax, which has the sense of something that is filled to overflowing, something that is present in great abundance.

38. Paul clearly understands that there is no sinner that is beyond the reach of God’s grace, a fact he makes explicit in Romans.  Rom. 5:20

39. Sin is not a barrier to the grace of God in salvation; in fact, sinners are the object of the grace of God in salvation.

40. Therefore, if anyone does not receive salvation, it is merely as a result of his personal choice and not due to any lack of grace or ability on God’s part.

41. The grace that was shown to Paul was accompanied by the realities of faith and love, which are both governed by the preposition meta. (meta).

42. Although faith and love are mentioned separately, they form a plural subject; however they are viewed as a unit that comes with God’s grace in Christ as they are both referenced by the single definite article.

43. Faith has the sense of God’s faithfulness to the one who has been the recipient of His grace; love refers to God’s ongoing concern and care for the believer.

44. Where violence and hatred existed, these things have been replaced by the love of God.

45. Faith is that which is necessary to appropriate salvation and the Ph2 realities of God’s plan; in fact, the righteous must continue to operate in the realm of faith if he is to please God.  Heb. 10:38

46. Faith looks to the Word of God and the unseen realities of God’s plan; when we begin to focus on that which is visible we stop walking by faith and manifest it by a loss of confidence.

47. Fear, worry, inordinate concern about how to maintain our place, position, possessions, etc. manifest a lack of faith in God and His ability to take care of us.

48. When we are more focused on and impressed with our own abilities to handle the issues of life, we manifest that we are not trusting the Lord with whatever may be facing us.

49. The final quality of love focuses on the love of God, which is manifested in the person of Christ and shed abroad in the heart of the believer by the Holy Spirit.  Rom. 5:5

50. Believers should continue to operate in the sphere of trust and love, reflecting the nature of God in their daily existence.

51. As believers are unified in the faith, the mutual love of God is expressed toward those in the Royal Family, particularly those that are like-minded.

52. Beyond that, we are to express the love of God as faithful ambassadors when and if we have opportunity toward those on the outside.

53. This does not mean that we are to become affected in our actions, gushing and radiating sweetness and light; it does mean that we are to understand how God would have us conduct ourselves and act accordingly.

1:15 It is a trustworthy statement, deserving full acceptance, that Christ Jesus came into the world to save sinners, among whom I am foremost of all.  {pisto,j (a--nm-s) faithful, trustworthy--o` lo,goj (n-nm-s)--kai, (cc)--a;xioj (a--nm-s) lit. to be equal, comparable, worthy--pa/j (a--gf-s) lit. every--avpodoch, (n-gf-s) to grant admission, reception, acceptance--o[ti (abr) indir.disc. that--Cristo,j VIhsou/j (n-nm-s)--e;rcomai (viaa--3s)—eivj (pa)--o` ko,smoj (n-am-s)--a`martwlo,j (ap-am-p)--sw,|zw (vnaa) purpose--o[j (aprgm-p) of which sinners--prw/toj (a-onm-s) first in time, first in order, foremost, chief in importance--eivmi, (vipa--1s)--evgw, (npn-1s) lit. I myself am the most notable}

1:16 And yet for this reason I found mercy, in order that in me as the foremost, Jesus Christ might demonstrate His perfect patience, as an example for those who would believe in Him for eternal life.  {avlla, (ch)--dia, (pa)--ou-toj (apdan-s) on account of this, for this reason--evlee,w (viap--1s) lit. I was mercied--i[na (cs) purpose clause—evn (pd)--evgw, (npd-1s) in me, by me--prw/toj (a-odm-s) same as above, first in terms of rank--Cristo,j VIhsou/j (n-nm-s)--evndei,knumi (vsam--3s) to make clear, to show openly, demonstrate, prove—h` makroqumi,a (n-af-s) lit. long to anger, patience with respect to people, forebearing, restraint--a[paj (a--af-s) stronger than pas, the whole, the totality, the entirety--pro,j (pa) used with accus. to show the purpose or goal of an action--u`potu,pwsij (n-af-s) 2X, lit. an outline, a sketch, an example or pattern--o` (dgmp+) me,llw (vppagm-p+) to the ones about, not immediately, but has the sense of what is going to happen, what is inevitable--pisteu,w (+vnpa) comp.infin.--evpi, (pd)--auvto,j (npdm3s)—eivj (pa) entering into--zwh, (n-af-s)--aivw,nioj (a--af-s)} 

Exposition vs. 15-16

1. Verse 15 begins with a formula that Paul uses some five times and only in the Pastoral Epistles.

2. It appears that he used this to make statements that were recognized summaries of important points of doctrine, suggesting that these things were common theological knowledge among believers.

3. Some interpreters have suggested that these formulas were parts of early hymns (Knight), restatements of things Jesus Christ had taught (Earle), or portions of catechisms (manuals for training new believers).

4. The solemn tone is designed to provide a concise summary of the gospel, which is contained in the o[ti (hoti) clause at the end of verse 15.
5. The first thing that Paul makes clear is that his statement about the gospel is one that deserves full acceptance.
6. The Greek of the verse is slightly stronger than the English translation, and has the idea that his statement is worthy of supreme (lit. every) acceptance and approval without reservation.
7. This content of the gospel Paul taught is completely trustworthy, which stands in stark contrast to the speculative type of teaching that was being advanced by the teacher wannabes.

8. The first part of the gospel is that Jesus Christ came into the world, which indicates not only the reality of the incarnation, but also implies His pre-existence.

9. God the Son existed eternally with the Father and was the actual agent of all creation; He created all things seen and unseen.  Jn. 1:1; Col. 1:15-17

10. Via the virgin birth, the humanity of Jesus was formed in Mary’s womb, and at the point of physical birth was united with the deity of God the Son in a mystical union that defies complete understanding.

11. Like all aspects of doctrine, this mystery is only apprehended by faith.

12. He goes on to say that the purpose of the Incarnation was to save sinners, indicating that mankind stands in need of salvation.

13. This is completely compatible with what Jesus Christ stated about the purpose of the First Advent, which was soteriological in nature and not primarily judgmental in nature.  Lk. 19:10; Jn. 3:17, 8:42, 12:27

14. All mankind beginning with Adam possesses the genetic sin nature, which continues to produce the fruit of personal sins.

15. The Greek noun sinner is derived from the verb a`marta,nw (hamartano), which literally means to miss the mark; it has the idea of failing to hit righteousness and is technical here for all unbelievers.
16. Paul now goes on to make a remarkable statement that must be analyzed carefully and should be taken at face value.
17. There is both an objective and subjective aspect to salvation; the objective aspect stresses all God did to provide the potential for salvation to all mankind, the subjective element focuses on the appropriation of God’s salvation by faith.
18. In the objective sense, all men  are sinners and equally stand in need of salvation; in the objective sense, some men are apparently worse sinners than others.
19. It is in the subjective sense that Paul declares that he is part of the group called sinners, and out of that group he is the first.
20. The Greek adjective prw/toj (protos) can mean first in time, first in order, or first in rank; the last sense is how we are to understand it in this context.
21. Prior to his salvation, Saul of Tarsus had impeccable credentials that stemmed from his heritage and his religion; they are summarized as follows.

a. He was a racial Jew, who was born in Tarsus.  Acts 22:3

b. Raised in Jerusalem, the center of Judaism.  Acts 22:3

c. Educated under Gamaliel, who served as one of Judaism’s greatest teachers and exponents of the Law.  Acts 22:3

d. Was an fully orthodox Jew, complying with all the requirements of the Mosaic Law as he understood them.  Phil. 3:5

e. He became a professional rabbi and Pharisee through his diligent study.  Acts 26:5

f. He eventually became greater than his contemporaries, surpassing them in strict Judaism.  Gal.  1:14

g. He was exceedingly zealous for his ancestral traditions, and violently opposed anyone that advocated anything to the contrary.  Gal. 1:14; Phil. 3:6; Acts 22:3

h. As far he Paul was concerned, he possessed an impeccable righteousness derived from his adherence to the Mosaic Law.   Phil. 3:6

i. With this pedigree, he began to persecute the infant church of Jesus Christ.   Acts 9:1; Phil. 3:6; Gal. 1:13

j. In that regard, he committed tremendous blasphemy against God and His Christ, embarking on his mission of arrogantly persecuting and murdering believers.  1Tim. 1:13

22. This statement should cause people to stop and consider how God views the issue of sin and the types of things that are offensive to Him.

23. People very often focus on that which they find personally offensive, often pointing to the more shocking violations of righteousness including immorality and criminal activity.

24. Paul was guilty of religious murder, condemning those that were serving God; in that regard he emulated his own religious leaders, who were guilty of the murder of the Lord.  Acts 5:30

25. The intriguing thing is that Paul did not use an historical tense in his statement but employed a present indicative of eivmi, (eimi), which is designed to indicate the ongoing nature of his sinfulness.
26. He emphasizes his point with the emphatic pronoun evgw, (ego), which has the emphasis that I myself am currently the greatest of sinners.
27. He was the worst sinner prior to his salvation (according to the Word of God) and he recognized that he was still quite the sinner after salvation.
28. He recognized that he had a functional and active sin nature that continued to torment him throughout his Ph2.  Rom. 7:14ff
29. While it is not explicitly stated, this confirms what John states in his first epistle with respect to the matters of the sin nature and personal sinning.  IJn. 1:8,10
30. When one really gets a grasp on his own nature as compared to the nature of God’s righteousness, he will likewise understand that there is no place for arrogance with respect to his place in God’s plan.
31. Paul is not using hyperbole here as some have suggested; he is acknowledging the dramatic difference between his sinfulness and the grace that was given to him.
32. Verse 16 begins with the strong adversative conjunction, which is followed by the reason why God was merciful to Paul.
33. He repeats the words of verse 13, which could be literally translated as I was mercied, something which we would understand in the sense of being graced out.
34. Paul recognized that as the foremost sinner he was a prototype (Gk. u`potu,pwsij hupotuposis, a sketch, an outline, a pattern, model, or example) for all sinners that would come after him.
35. The logic of his statement suggests that if God can save the worst sinner, then He has sufficient resources to save anyone; no one is beyond the grace and mercy of God.
36. The mercy that the Lord showed Paul was designed to manifest His perfect patience with respect to all mankind, using Saul of Tarsus as the worst example.

37. Jesus Christ literally showed the whole of His patience as He bestowed mercy on Paul and provided eternal life rather than physical death and a place in the lake of fire.

38. The Greek term makroqumi,a (makrothumia) literally means long to anger primarily focuses on patience with regard to people, which is demonstrated by the restraint one shows when he is confronted with a personal attack.
39. Although Paul was personally attacking the Lord by virtue of attacking His church, the Lord exercised tolerance and restraint when dealing with Him.  Acts 9:4-5
40. When a believer takes offense at every little failure (real or perceived) of other people, he is demonstrating that he is not operating in the realm of patience.

41. That is not to say that there is not a time to confront difficult issues, but when one finds himself consistently angry toward others and their flaws, he is out of sync with the Holy Spirit.

42. Suppressed rage, hostility, and bitterness is not the manner in which God wants His children dealing with other believers, or with unbelievers for that matter.

43. We are exhorted by the Word of God to demonstrate our wisdom and maturity by dealing with others as God deals with them, even the ignorant and misguided.  Matt. 5:44-48; Heb. 5:2

44. One danger of having a lot of doctrine, which is not consistently applied to the situations of life, is that the believer becomes intolerant of anything he perceives to fall short of his standards.

45. Practically speaking, any sin effectively neutralizes the believer until he rebounds it; this particular sin just requires an additional step following rebound.  Matt. 6:15

46. Carrying grudges over events that happened weeks, months, or even years back is a sign that there is something seriously wrong in your spiritual life, and can result in internal, demonic torment.  Matt. 18:35

47. The patience and restraint that Jesus Christ demonstrated so perfectly toward Saul of Tarsus is designed to demonstrate that He withholds His anger and operates in the realm of grace and mercy.

48. This perfect patience is designed to express His willingness to save anyone and should lead men to a change of mind.  Rom. 2:4; IIPet. 3:9

49. All this demonstrates that anyone who believes that he is beyond the grace of God and outside the scope of salvation is proven wrong by Paul’s experience.

50. This example is also designed to serve as a future point of reference to all those that are about to believe in Him for eternal life.
51. The verb me,llw (mello—about to) does not so much express the fact that it will occur in the immediate future as much as it expresses the certainty that it will happen. 
52. In that regard, the NET version more accurately captures the sense of the phrase as they translate it those who are going to believe…
53. Paul succinctly provides the means of salvation as he indicates that they are going to believe on Jesus Christ for the purpose of gaining eternal life.

54. Our faith rests on Jesus Christ, the only proper object of faith with respect to salvation.  Rom. 9:33

55. The preposition eivj (eis) is generally used with the accusative to denote motion toward or into something; since it often signifies an end, it is also used to denote the goal or purpose for something as it is here.  Matt. 26:28
56. The phrase eternal life does not so much refer to life of endless duration (although it is endless) as much as it focuses on the quality of life that God possesses and imputes to those that place their faith in Christ.
57. The life of God, which resides within the believer from the point of faith in Christ, will be given full expression in the coming age with the redemption of the body.  
1:17 Now to the King eternal, immortal, invisible, the only God, be honor and glory forever and ever. Amen.  {de, (cs)--o` basileu,j (n-dm-s)--o` aivw,n (n-gm-p) lit. king of the ages, creator and ruler over all portions of history--a;fqartoj (a--dm-s) not subject to decay or death, immortal, incorruptible--avo,ratoj (a--dm-s) 5X, lit. not able to be seen, invisible--mo,noj (a--dm-s) lit. without accompaniment, single, sole, alone, only--qeo,j (n-dm-s)--timh, (n-nf-s) the worth or value ascribed to a person, honor, reverence, respect--kai, (cc)--do,xa (n-nf-s) external glory ascribed to him by His creation—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p) lit. into the ages of the ages, eternal duration--avmh,n (qs) that which is faithful or firm, truly, surely}
Exposition vs. 17

1. As Paul considers the his nature and the overwhelming grace of God that was shown to him, he launches into a doxology that reads much like some of his benedictions.  Phil. 4:20; ITim. 6:15-16; IITim. 4:18

2. There is nothing contrived about such passion for the One who saved him; his outburst is both logical and natural in light of the grace that had been shown to him.

3. While immediate context would tend to dictate that Jesus Christ has been the subject since verse 12, the absence of the definite article with God has caused some to suggest that the triune God is in view.

4. We certainly know that the three persons of the godhead all share the same essence, so all these statements are equally true of them all.

5. He addresses God as the King and continues on to make four distinct assertions about His person.

6. When one addresses God as King, the attribute of sovereignty is in view; God is the sovereign ruler of all things; there is nothing outside His jurisdiction and nothing above His authority.  

7. This doctrine was recognized in the Old Testament, where the attribute of sovereignty is regularly ascribed to God.  Ps. 24:10, 29:10; Dan. 4:35

8. Sometimes God is directly referred to as the King of the universe, and other times His sovereignty is spoken of in terms of His rule.  Ps. 10:16, 103:19

9. He is in sovereign control of every aspect of history, reigning over the entire visible and invisible creation.

10. He not only rules over the natural order, there is a dual sense in which He rules over the entire historical process as seen in the genitive of the ages.
11. Part of His eternal rule involves a special kingdom that will be governed by His Son, comprised of a redeemed people that will serve the eternal God forever.

12. God rules from eternity past, through the ages of human history, through the Millennial kingdom of His Son, and will continue to rule throughout the eternal ages of the future.

13. The fact that ages are mentioned indicates that God’s eternal plans have distinct times, eras, or epochs over which He exercises complete dominion.

14. From our perspective in time it may seem that God does not exercise His sovereignty; however, all things are advancing according to His eternal design.

15. The second quality that Paul ascribes to the King of the ages is that He is immortal; He resides beyond the ravages of sin and death.

16. The Greek term a;fqartoj (aphthartos) denotes that which is not subject to being reduced to a lesser state, that which is immortal, imperishable, or incorruptible.
17. Mankind is indicted for failing to recognize that only God has this quality as they have traded the glory of the incorruptible God for an image of very corruptible things He created.  Rom. 1:23
18. The believer will share in the incorruptible nature of God in the resurrection body, enjoying whatever SG3 he has accumulated.  ICor. 15:52; IPet. 1:4
19. The third quality that Paul ascribes to the eternal King is that of invisibility, indicating that God’s nature is not visible to the human eye.
20. In spite of the fact that God is eternal and rules over every aspect of human history, no human being has seen Him act at any time, but we have seen His actions.  Ex. 33:20; Jn. 1:18, 6:46, 15:24; Ijn. 4:14
21. The adjective avo,ratoj (aoratos) is used four times of God to denote the fact that He is not physical, material, or corporeal; He is invisible spirit.  Jn. 4:24
22. Mankind has only seen God in theophanies in the manner in which He has chosen to reveal Himself; the greatest expression of the invisible God is seen in the incarnate Son, Jesus Christ.
23. Jesus Christ is the image of the invisible God (Col. 1:15), and as Ralph Martin has stated, “As the personal revelation of the living God, Christ is the manifestation of the essence of God on the canvas of humanity and the embodiment of the divine in the world of men.”
24. John indicated that Jesus Christ was the exegete of the Father, while the author of Hebrews states that Jesus Christ is the exact representation of His nature.  Jn. 1:18; Heb. 1:3
25. The final attribute Paul ascribes to God deals with His uniqueness, which forms the basis of monotheism.
26. Monotheism is the belief in a single and transcendent God and is in conflict with polytheism (the belief in many gods), atheism (the belief that there is no God), and pantheism (the belief that God is synonymous with the universe).

27. The book of Genesis begins by assuming that there is only one true pre-existent God, and that assumption is maintained throughout the Old Testament.  Gen. 1:1

28. Both the Old and New Testaments assume the reality of God, not as some speculative premise, but as universally manifest in nature (Ps. 19:1-4; Rom. 1:20), man's reason and conscience (Rom. 1:19), and divine revelation.  Jn. 1:18; IITim. 3:16

29. Beyond that, God has made emphatic declarations regarding His unique nature and eternal existence.  Deut. 4:35,39, 32:39; Isa. 45:5-7,21; Jer. 10:10; Acts 17:24-29

30. Paul concludes this brief doxology with a prayer that the transcendent, immortal God be treated with the reverence and respect that His person demands.

33. The first term is timh, (time—honor), which basically denotes the worth ascribed to a person, recognition of the person’s value by virtue of His qualities, attributes, rank, or office, and can include the ideas of respect and reverence.

34. The next term do,xa (doxa—glory) first means an opinion, a judgment or view, then an estimate, whether good or bad, about someone, and the resulting praise, honor, or glory.

35. While there is a sense in which the word refers to the overt splendor, majesty, and brilliance of something that makes it attractive, the sense here is to be taken as the overt praise, glory, distinction, or renown that is accorded to a person.

36. When it is coupled with the noun honor, as it is here, the Greeks thought that it denoted the condition of the proper estimate of one’s value and the overt recognition of it (paid honor).

31. Paul desires that such honor and glory should be accorded to God throughout the ages of eternity and he concludes with an assertion that what he has just said is true.

1:18 This command I entrust to you, Timothy, my son, in accordance with the prophecies previously made concerning you, that by them you may fight the good fight,  {ou-toj (a-daf-s)--h` paraggeli,a (n-af-s) the command from verses 3 (verb) and 5 (noun)--parati,qhmi (vipm--1s) lit. to set or place beside, in middle voice, a banking term for safekeeping, to place a deposit--su, (npd-2s)--te,knon (n-vn-s)--Timo,qeoj (n-vm-s) son Timothy--kata, (pa)--h` profhtei,a (n-af-p) the prophecies, an allusion to the things said about Timothy before he joined Paul--proa,gw (vppaaf-p) lit. to go before, ahead of, preceding, prior--evpi, (pa)--su, (npa-2s) has the sense of about you, concerning you--i[na (cs) defines content of the charge--evn (pd)--auvto,j (npdf3p) by them, with them--strateu,w (vspm--2s) 7X, to serve as a soldier in conflict, to fight in a war--h` stratei,a (n-af-s) 2X, a military campaign, warfare--kalo,j (a--af-s)}

1:19a having/keeping faith and a good conscience, {e;cw (vrpanm2s) circumstance necessary to warring the good warfare--pi,stij (n-af-s) walking by faith, active faith--kai, (cc)--avgaqo,j (a--af-s) morally good--sunei,dhsij (n-af-s) lit. to know with, joint-knowledge, the conscience as a moral faculty that passes judgment on one’s thoughts or actions}
Exposition vs. 18-19a

1. The opening argument of this letter with respect to the false teachers, which was interrupted by Paul’s digression with respect to the proper use of the Law and his own experience, is now resumed in verse 18.

2. In fact, one should recognize that the content of verse 18 resumes the thought of verse 7 regarding the conflict that Timothy must wage against the false teachers.

3. This is further confirmed by the wording, as Paul uses the same term paraggeli,a (parangelia) that he used in verse 5.
4. This noun is a cognate from the verb paragge,llw (parangello) that was first used in verse 3, in which Paul issued the immediate command to Timothy.
5. The Greek term paragge,llw (parangello), first meant to pass on an announcement, and came to be used as a military term that meant to give strict orders.
6. It involved the issuing of a command or directive from a duly authorized authority, which came from within the chain of command, was addressed to an inferior from a superior, and demanded obedience.

7. As such, it is clear that this is not merely a suggestion to Timothy; this is a mandate that is to be carried out without reservation, hesitation, or discussion.

8. When one is issued a command in the Royal Chain of Command, this makes him accountable not only to the authority that issued the command (Paul in this case), but also to God the Father and the Lord Jesus Christ.  ITim. 5:21, 6:13

9. All authorities should recognize that they have an important responsibility before the Lord and should conduct themselves in a manner commensurate with that responsibility.

10. Any position of authority is not to be taken lightly; each believer should recognize that all authority comes from God and is a solemn trust.

11. Those that reject commands from a duly constituted spiritual authority are not merely rebelling against that single, visible authority.  Lk. 10:16

12. As we have already observed, this command has both a negative aspect (command them not to teach strange doctrines, vs. 3) and a positive aspect (the goal of our command, vs. 5).

13. The term translated entrust is the Greek verb parati,qhmi (paratithemi), and in this context refers to committing something of value to someone else.
14. It is used as a banking term to denote that which one commits to the bank for safekeeping; as such, it comes to mean a deposit.
15. Paul views this charge/command as a valuable deposit that he has entrusted to Timothy; for his part, Timothy is to guard that good deposit and see that he delivers these same charges to the next generation.  IITim. 1:14, 2:2

16. In that regard, each pastor-teacher is responsible to faithfully guard what has been entrusted to him and seek to inculcate the truths of doctrine to those allotted to his charge.

17. Paul once again refers to the spiritual relationship that existed between himself and Timothy, which is the relationship between a father and a son.

18. There is no indication that Timothy was maladjusted to Paul’s authority; in fact, Paul referred to him as a genuine child in/by faith to denote the close familial relationship that existed between the two.

19. Because of their shared Ph1 faith and Ph2 faith in doctrine, Paul simply provides Timothy with the appropriate guidance, which Timothy apparently followed willingly.

20. As Paul entrusts Timothy with this command, he recalls the circumstances that surrounded Timothy’s call to the ministry and his ordination.  Acts 16:2; ITim. 4:14

21. Paul does not specifically detail the prophecies in mind, but we can certainly recognize that he and Timothy know exactly to what he is referring.

22. The verb profhteu,w (propheteuo--prophesy) is a compound, derived from pro (pro-before) and fhmi (phemi-to declare or state).

a. fhmi (phemi) is derived from the verb faw (phao—to bring forth into the light, to make known).

b. Therefore, the etymology of profhthj (prophetes) suggests one who brings to light before.

c. Before, pro (pro) may have a spatial orientation, before the audience; it may also have a chronological meaning, before it happened.
23. The Greek noun is used in the following ways in the New Testament.

a. Old Testament prophets.  Matt. 1:22, 5:12

b. Generally, for any prophet.  Matt. 10:41

c. John the Baptist.  Matt. 21:26; Lk. 1:76

d. Jesus Christ.  Jn. 6:14, 7:40

e. New Testament prophets.  Acts 11:27, 13:1

f. The two witnesses of Revelation.  Rev. 11:10

g. Of the Cretan poet, Epimenides.  Tit. 1:12

24. The term is is used to refer to any number of people, and must be understood in the context in which one finds it.

25. To make all prophets equal in either inspiration or accuracy is to violate the usage of word in the New Testament.

26. Believers would not place the same weight on the witness of Epimenides, who was a prophet of Apollo, as they would on the witness of Jesus Christ, who spoke for the One, True God. 

27. As in the New Testament, the term is not technical in the Old Testament; the following are referred to by the Hebrew term aybin" (nabhiy’—spokesman, speaker, prophet).

a. Abraham.  Gen. 20:7

b. Aaron.  Ex. 7:1

c. Prophets in general.  Num. 12:6

d. False prophets.  Deut. 13:1-5

e. Prophets of Baal.  IKings 18:19

f. The prophet/Messiah.  Deut. 18:15-18

g. Moses.  Deut. 34:10

h. Prophets who wrote Scripture.  Isa. 37:2; Jere. 20:2; Amos 7:14; Hab. 1:1; Hag. 1:1

i. Prophets who did not write Scripture.  ISam. 3:20, 22:5; IKings 11:29; Mal. 4:5

28. The office of prophet was occupied by a man whose job it was to interpret current historical trends, (Jere. 26:12) communicate the will of God to Israel, (Amos 7:15) and, at certain times, to provide information about the future, via the ministry of the Holy Spirit.  Num. 11:25-29; ISam. 10:10

29. God could communicate His revelation to the Old Testament prophet through a number of means, including:

a. Dreams.  Deut. 13:1

b. Visions.  Gen. 15:1

c. Direct revelation.  ISam. 15:10

d. Through current experiences.  Jere. 32:6; Hos. 1:1ff

e. Angelic messengers.  IKings 13:18; Dan. 8:7

30. The term seer was a synonym for the Old Testament prophet since this man “saw” things about the plan of God that others did not.  ISam. 9:9

31. It has been commonly assumed that Old Testament prophets had to be completely accurate in every respect or they were not true prophets of God; however, there is no verse that documents that position.

32. In fact, a prophet could be completely accurate and still be a false prophet; his status was to be determined by the content of his exhortations and believers exercising discernment.  Deut. 13:1ff

33. It must be noted that the office of prophet must be distinguished from the act of prophesying, which could be done by anyone under the proper circumstances.  Num. 11:25-26; I Sam. 10:10, 19:20

34. The office was generally occupied by men but there were exceptions to this, four women being explicitly called prophetesses.  

a. Miriam.  Ex. 15:20

b. Deborah.  Judges 4:4

c. Huldah.  II Kings 22:14

d. An unnamed prophetess (possibly a non-technical usage).  Isa. 8:3

35. Therefore, to be an Old Testament prophet in the technical sense, one must occupy the office of prophet.

36. To prophesy, that is to declare a truth from God with respect to a current truth with present implications or a truth that relates to the prophetic future, was something that was done by any number of people on any number of occasions.  Num. 11:25-27; IKings 18:29; IChron. 25:1-7

37. It is then obvious that one did not have to technically be in the office of prophet in order to accurately communicate God’s will.

38. The office of prophet disappears from the scene with Malachi and for some 400 years, there is no voice of prophetic revelation that is recorded in the Bible.

39. The New Testament recognizes the office of prophet, making it secondary only to the office of apostle.  Acts 11:27, 13:1; ICor. 12:28-29; Eph. 2:30

40. Like the other itinerant offices in Ephesians 4:11, apostle and evangelist, the office of prophet was temporary and once the transition period was complete the authority was vested in the pastor-teacher in a fixed location for each local church.

a. In order to have an itinerant ministry today, one would have to have the authority and mandate that exempted him in some ways from being limited to a particular geographic area.

b. Beyond that, one would have to have some exemption from God concerning the issue of the canon and the authority of the local pastor-teacher.  Acts 20:28; IICor. 10:13-16

c. Further, there are requirements for the offices of pastor-teacher and deacon, but no mention of the office of evangelist.

d. As was seen in the book of Revelation, it is clear that God communicates doctrine through the pastor-teacher of the local church, who is responsible to receive the revelation and communicate it to those under his charge.  ITim. 3:2 able to teach Rev. 2-3

41. The is no indication that the New Testament prophets were considered to have the authority to say thus says the Lord; further, there is no evidence that any of the New Testament prophets wrote any Scripture.  

42. As in the Old Testament, one must make a distinction between prophesying and occupying the office of prophet since it is apparent that various people, who were not technically in the office of prophet, could prophesy at certain times.  ICor. 14:1,5,24

43. Women could speak prophetically, but were still not allowed to exercise that particular gift in the local church.  Acts 21:9; ICor. 14:34-38
44. During the transition period, those who uttered prophecies were viewed as not always being completely accurate; their revelations had to be judged by others and were not necessarily accepted at face value.  ICor. 14:29

45. It is evident that Paul viewed the prophecies made regarding Timothy to be accurate and reliable; perhaps he had already seen some of them come to pass.

46. The thought of entrusting the command to Timothy is now continued in the clause that begins with the conjunction i[na (hina—that).

47. The cognate verb and noun that are translated fight the good fight come from the present tense root strateu,w (strateuo), which does not denote an isolated battle but an ongoing military conflict, expedition, or campaign.

48. In that regard, the struggle against false doctrine, false teachers, and those that would deviate from the truth is likened to an ongoing warfare that will not be over until we have completed our Ph2.  IITim. 4:7

49. The prepositional phrase in accordance with the prophecies has the nuance of in harmony with and conformity to what was previously said about you.
50. Timothy is to engage in his ministry with the knowledge that God has demonstrated His confidence in him through the prophetic statements of those inspired by the Holy Spirit.

51. Essentially, every communicator must function with the knowledge that he was selected by God for his ministry, recognizing that he has the support of God in his spiritual struggles.  Acts 20:28

52. Warring the good warfare as it relates to the pastor-teacher.

a. The pastor-teacher is a soldier who must avoid civilian entanglements and endure hardship for the One who enlisted him.  IITim. 2:1-4

b. His enemies are his own STA (ITim. 4:16), the cosmos (James 4:4), and the demonic hierarchy headed by Satan.  Eph. 6:11,12

c. His weapons are of a spiritual nature (2 Cor. 10:3-5; Eph. 6:13-17 and include the defensive weapons of walking in faith and maintaining the good conscience.  ITim. 1:19

d. Additionally, he should recognize the trust that has been placed in him by God and others to encourage him during times of difficulty and pressure.   ITim. 1:18

e. The only effective method is to maintain faith and allegiance to the various categories of Bible doctrine, which were committed to you, based on grace and truth..

f. In that regard, the pastor-teacher should rely on tactics such as flattery, bullying, legalism, programs, pressure appeals, academics, credentials, playing favorites, or any other means to fight the good fight.

g. If he ultimately fails, it is not due to lack of grace or support on God's part but because he succumbs to some pressure from his OSN or rejects crucial doctrines of the faith, which can cause him to abandon the fight.  Eph. 6:13; ITim. 1:19; IITim. 2:18

h. He is to be supported financially in his battle by the civilian populace, which is comprised of each believer in his congregation.   ICor. 9:7-11; ITim. 5:17-18; IITim. 2:3-7

53. While God supplies all the assets we need for the conflict, it should be clear from the subjunctive mood that fighting the good fight is a potential, a volitional choice.

54. This passage provides another important reason for one to follow the established chain of command and be ordained by a properly functioning local church.

55. Not only was Timothy endorsed by God the Holy Spirit, he was functioning with the full confidence of those that ordained him and the apostle Paul.

56. In that regard, there is a threefold set of circumstances that must come together (human and divine) in order for anyone to think that he is qualified to hold the office of pastor-teacher.

a. He must first have an internal desire to hold the office.  ITim. 3:1

b. He must have been chosen by the Holy Spirit to shepherd the flock of God.  Acts 20:28

c. He must submit himself to the Timothy principle and be endorsed by those in the chain of command.  ITim. 4:14

57. Beyond these three factors to even be qualified, another factor will eventually involve a local group of believers or congregation as they consider God’s will in the matter of their own spiritual leader.

58. This is designed to strengthen Timothy (and all communicators) in the face of  antagonism, opposition, rejection of his authority, challenges to his own faith, and whatever else the angelic conflict may throw at him.

59. In fact, any pastor-candidate that attempts to reject the Timothy principle (too arrogant to be taught by others), circumvents authority (doesn’t need to be ordained by authorized authority), or manipulates situations in order to advance himself (self-will) demonstrates that he is not truly qualified for the ministry.

60. It is quite important in the matters that pertain to the minisry to follow protocol so that when you get into the heat of the angelic conflict you can function with a clear conscience with respect to your place in God’s plan.

61. From what follows in verse 19, it would seem that these foregoing prophecies were to act as offensive weapons in the struggle Timothy was facing, while his faith and conscience served as his primary defensive weapons.

62. Certainly by this time Timothy had seen some of these types of prophecies come to pass in his life; he could continue to arm himself with the knowledge that his future could be one of continuing to fight the good fight.

63. This would enable him to fight the good fight and stand his spiritual ground in the angelic conflict, which many have failed to do; many have succumbed to things like the Balaam syndrome, arrogance, intellectual dishonesty, laziness, attempting to please men, legalism, approbation and the like.

64. As pointed out in the previous verse, the offensive weapons of the Holy Spirit inspired prophecies are to be accompanied by the ongoing defensive weapons of faith and a good conscience.
65. These are two of the three qualities to which Paul had previously referred when discussing the true purpose for a doctrinal ministry.  ITim. 1:5

66. Interpreters are somewhat divided as to how we are to understand faith in this context since it is anarthrous in this verse and has the definite article in 1:19b.

67. Since pi,stij (pistis—faith) lacks the definite article here, it would seem that the emphasis is on the subjective nature of trust in God and His word.

68. We were justified by faith, and are to continue to operate in that realm in regard to the Christian way of life and our pursuit of Ph2 growth.

69. Men have become casualties in Paul's day and ours because they either did not believe the doctrine in the first place, or lost faith in it in the heat of the conflict.

70. In that regard, faith is viewed as a defensive shield that will protect the believer when he comes under attack in the angelic conflict.  Eph. 6:16

71. Timothy is to maintain his status of walking by faith and not by sight, resting his confidence on God, His word, and the inspired prophecies about him as he confronted the fight.

72. Further, he was to maintain a good conscience, which is an indispensable part of the communicator’s protection when faced with various challenges.

73. The ministry is not for the faint of heart; people will accuse you of all sorts of things and the adjusted pastor-teacher must make it a priority to have a blameless conscience.  Acts 24:16

74. Although others will judge your mental attitude, words, and actions (sometimes putting them into the worst of contexts), as much as possible the communicator must see to it that their charges are not legitimate.

75. This does not mean that a pastor-teacher will not fail or have an area of weakness; it does mean that he is to rigorously judge himself by the standards of the Word of God, seek to live up to those very high standards, and honestly admit when he fails.

76. As Timothy walks by faith and not by sight, recognizing that he is in compliance with the standards of the ministry, he can rest assured that God will bless him and work on his behalf in the conflict he is facing.

1:19b which some have rejected and suffered shipwreck in regard to their faith. --o[j (apraf-s)--ti.j (apinm-p) some, certain ones--avpwqe,w (vpamnm-p) 6X, lit. to push or shove away, figuratively to reject, having repudiated--nauage,w (viaa--3p)  2X, lit. to suffer shipwreck, figuratively to be wrecked, ruined--peri, (pa)--h` pi,stij (n-af-s)}   
1:20 Among these are Hymenaeus and Alexander, whom I have delivered over to Satan, so that they may be taught not to blaspheme.  {o[j (aprgm-p) lit. of which teachers--eivmi, (vipa--3s)--~Ume,naioj (n-nm-s)--kai, (cc)--VAle,xandroj (n-nm-s)--o[j (apram-p)--paradi,dwmi (viaa--1s) used here as a legal technical term for passing one along in the judicial process, to hand over, to relinquish control over--o` Satana/j (n-dm-s) the Satan, the adversary--i[na (cs) purpose clause--paideu,w (vsap--3p) to train a child, includes instruction, training, education, guidance, correction, discipline, and punishment--mh, (qn)--blasfhme,w (vnpa) to slander, revile, injure with verbal attacks, object of paideuo}

Exposition vs. 19b-20

1. Paul now further emphasizes the necessity of fighting the good fight, trusting in God, and keeping a clear conscience by stating that there are those that have not so fought the fight.

2. The first exegetical issue is the use of the accusative feminine singular of the relative pronoun o[j (hos—which) and its grammatical antecedent.

3. Since the pronoun is singular it is clear grammatically that both the conscience and faith are not in view; the near antecedent would be the conscience.

4. The good conscience is one that has been provided the correct information with respect to God and His plan and programmed with the knowledge of Bible doctrine.

5. Although the conscience can be lacking information, deficient in correct norms and standards, and can be defiled by rejecting its promptings, it is clear that such activity has some serious ramifications.

6. The use of the plural indefinite pronoun ti.j (tis—some, certain persons) indicates that this process is already underway and that a certain segment of communicators have already left the straight and narrow.

7. Paul uses the aorist middle participle of avpoqe,w (apotheo), which denotes that the subject was involved in the action and the consequences of pushing the good conscience aside.

8. Further, the form indicates that this action preceded the action of the main verb, which is that of suffering shipwreck.

9. This focuses the primary reason for their spiritual collapse on their rejection of the good conscience, which they have repudiated.
10. The verb literally means to push aside, thrust off from oneself, or drive away in a violent and deliberate act.; figuratively it comes to mean to reject or repudiate. 

11. This would indicate that these men had either not programmed the conscience with the proper standards or more likely had began to refuse to listen to the conscience that had begun to condemn them.

12. When any believer begins to ignore the uncomfortable warning signals that the conscience is sending to him, the results will be disastrous.

13. In some cases, believers rationalize the guilty conscience by attempting to make others around them feel guilty for standing their solid doctrinal ground.

14. If you feel guilt, shame, or dishonor in a particular area of the Christian way of life, it is certainly possible that you have violated a biblical standard you know to be correct.

15. The answer is not to invent reasons why you do not need to address that area of failure; the correct response is to accept the condemnation of your own conscience and work on the area in view.

16. When men begin to violate the dictates of the good conscience, which is the compass of the soul, it will likely begin in small areas that may not be noticeable at first.

17. However, if they persist in rejecting the promptings of their conscience their error will begin to become more evident overtly.

18. What was true in Ephesus in the 1st century is equally true today; men will generally begin to reject a certain doctrine here and there and initially will not likely repudiate the whole of the faith.

19. As a result, they begin to deviate from the proper course and strange ideas begin to surface in their thinking and teaching, perhaps beginning to question that which they have always believed.  

20. We are not talking about legitimate discussions of controversial issues, difficult doctrines, or how they should be understood and applied; we are talking about things like salvation by faith, not charging for the truth, the kanon, the proper path to the ministry, etc.

21. At first, the deviations are generally small but they can certainly become greater as time passes if one rejects the promptings of his conscience.

22. What is tolerable at first, like a small deviation of 1o, becomes quite unacceptable as time passes; this explains why the gap which separates us from the fundies and certain men in the doctrinal movement has widened and continues to widen.

23. Paul now deals with this phenomenon by shifting his metaphor from that of a soldier to that of a sailor.

24. Their action of rejecting the nature and function of the good conscience, which is the moral compass of the soul, has resulted in their spiritual shipwreck.

25. Paul employs the verb nauage,w (nauageo), which is used once in a literal sense and in a metaphorical sense in our passage.

26. The literal, physical use of the term is seen in IICor. 11:25, which deals with the reality of a ship running onto the rocks and suffering the permanent loss of the vessel.

27. This metaphor is quite appropriate since we are viewed as travelers in this world, who are proceeding toward a heavenly destination and must navigate by means of sound doctrine.

28. In fact, Paul uses this same metaphor to describe the reason that God provides each believer a pastor-teacher, who is there to equip them so they can navigate the stormy seas of doctrine.  Eph. 4:14

29. At the end of verse 19, Paul uses the term pi,stij (pistis—faith) with the definite article to focus on the objective aspect of faith, the content of the good deposit of doctrine.

30. If they were so willing to repudiate the function of their own conscience, do you really think that they have any qualms about how the treat the content of the faith?

31. As Harvey has stated, “yielding to sin (not dealing with the STA) dulls the perception of the truth, and opens the way for the influx of error.”
32. This brings disaster on their personal faith in the truth as well as an attack against the content of the doctrine that Paul taught, which these men once apparently embraced.

33. Their fate is described as a shipwreck since it is a picture that implies a severe and non-recoverable loss.

34. This type of relationship should make it clear that a bad conscience leads to bad doctrine; there is a distinct link between belief and behavior and between the intellectual and the moral.

35. Paul illustrates this phenomenon by citing two serious examples of men that had already suffered doctrinal shipwreck.

36. He writes in the present tense about these two men, indicating that their shipwreck was not merely an historical fact but a present reality.

37. The natural assumption here is that Hymenaeus and Alexander represent some of the worst and most notable offenders in the category of those that have rejected the good conscience and suffered shipwreck with regard to the faith.

38. Interpreters are consistently agreed that the first man is the same one mentioned later in the second letter to Timothy, who doctrinal error consisted in teaching that the resurrection had already occurred.  IITim. 2:17-18

39. In both passages he is mentioned first, suggesting that he may have been the more recognized leader.

40. The fact that he mentions names at all is probably not unusual in a private correspondence; however, it would appear that these men were well-known to Timothy and may have assumed some position of leadership in the church at Ephesus.

41. The identification of the second man Alexander is far more uncertain since there are at least four or five men that possessed this name in the New Testament.

a. The first was the son of Simon of Cyrene.  Mk. 15:21

b. The second was a relative of Annas.  Acts 4:6

c. The third is a Jew, who attempted to quell the riot in Ephesus.  Acts 19:33

d. The fourth is the Alexander of our verse.

e. The fifth is Alexander the coppersmith.  IITim. 4:14-15

42. It seems unlikely that the first Alexander is in view since he was probably a believer associated with the church in Rome, to which Mark’s gospel was primarily addressed.  Mk. 15:21; Rom. 16:13

43. The second Alexander was an unbelieving relative of Annas and does not appear to be mentioned again.

44. In his work St. Paul the Traveler and the Roman Citizen Ramsay suggests that the Alexander in Acts 19 is possibly the same Alexander the coppersmith, whom Paul mentions in II Timothy.

45. If such is the case, there is no evidence that this man was a believer; therefore, why would Paul be judging him and handing him over to Satan?  ICor. 5:12

46. The greatest agreement among interpreters is that this Alexander is mentioned only here and is not any of the three or four mentioned in other places.

47. We know from the passage in II Timothy that the false doctrine of Hymenaeus was that of teaching that the resurrection was simply an allegorical way of saying that one’s soul had been released from sin.

48. His distortion had moral implications and is commonly regarded by interpreters as an incipient form of Gnosticism, which taught the evil nature of material substance, particularly the body.

49. The next statement about the being delivered over to Satan has prompted a great deal of discussion, but has generally led to a couple of specific conclusions.

50. The first question that must be addressed is whether or not this act of delivering people over to Satan was a judicial act reserved for apostles only.

51. There are only a couple of examples of this in the New Testament, so we would conclude that the practice was probably not widespread but was reserved for extreme cases.  ICor. 5:5; ITim. 1:20

52. The first example clearly deals with blatant immorality, while our example deals with the rejection of the good conscience and serious doctrinal deviation.

53. Further, there is no evidence in the Pastoral Epistles that Paul commands those under his charge to engage in such activity.

54. The second area of difficulty involves exactly what is in view when a believer is delivered over to Satan.

a. Is it full exclusion from the local church and all the attendant blessings, associations, and privileges?

b. Is it the infliction of some physical punishment, disease, or even the sin unto death?

55. Many are agreed that both may be in view, with emphasis on the fact that the believer is placed back into the world to live under the rule of Satan, who may inflict any number of things upon him.  Jn. 12:31; Eph. 2:2, 6:12; IJn. 5:18-19

56. As Kelly as stated, “This certainly connoted excommunication from the church, the realm of God’s care and protection, and the formal handing of the believer over to the power of Satan.  In the mind of the primitive Church this did not simply mean that he left the congregation and resumed a peaceful life in pagan society; such a man was thought to be really exposed to the malice of the Evil One, and physical disaster was fully anticipated.”
57. It is clear that Paul did not desire the physical death of these current enemies of the faith as seen in the purpose clause that concludes verse 20.

58. Since he uses the verb paideu,w (paideuo), some have limited this to the idea of simply providing instruction that results in an informed and responsible lifestyle—simple education.

59. However, a careful study of the term (coupled with the context in which we find it here) indicates that physical chastisement was a regular feature involved in the meaning of this word.  Lk. 23:16,22; ICor. 11:32; Heb. 12:6: Rev. 3:19

60. Therefore, these two men are being released to Satan’s custody, who would be allowed under the permissive will of God to inflict them as he desired.

61. One would assume that if the corrective did not have the desired effect that they would remain under Satan’s rule until their physical deaths.

62. The goal was to discipline them in such a way that they would learn not to blaspheme.
63. The term blasfhme,w (blasphemeo) is defined as demeaning through speech, to speak in a disrespectful way that demeans, denigrates, or maligns.

64. Paul’s ultimate purpose (and God’s as well) is that turning the offenders over to the power and influence of Satan will teach them not to insult the Lord by denigrating the faith.

65. Although individual pastor-teachers do not have apostolic authority, each one is responsible for the doctrinal content of the local church over which God the Holy Spirit made him an overseer.

66. He must monitor the congregation at a close enough level that he is aware of any dangerous forms of teaching that may arise among the ranks.

67. Again, we are not talking about legitimate and open discussion of doctrines, difficult passages, or how to apply a doctrine in a given circumstance; we are talking about teaching that effectively undermines the faith.

68. A local church should be a place (within reason) in which believers are free to think for themselves, carefully consider the teachings, and be able to place their stamp of approval on the doctrine.

69. Believers should also recognize the danger of simply dismissing certain teachings because they don’t understand them, don’t like them, or haven’t heard them previously, which manifests a certain amount of arrogance.

70. If any believer begins to advocate unorthodox doctrines and attempts to influence others with said doctrines, he will be warned and given time to cease and desist in a general sense from the pulpit.

71. As a believer, you may become at least partially responsible to confront this type of activity if you become aware of it.

72. You can approach the believer, inform him of his error, and give him time to change his mind.

73. If he does not and the doctrine continues to be attacked, you may enlist the aid of another believer that sees the same error and confront the errant believer again.

74. If that does not bring the desired change of mind, you must take your charge to the leadership of the Church Board, who will take the matter under advisement.

75. Assuming that you are correct, the errant believer will be contacted, questioned as to his motives, ideas, etc. and given a chance to explain his position.

76. If the Board does not agree that his teaching is harmless, he will be instructed to cease and desist and informed that said position is not welcomed in this local church.

77. If he refused to hear the two or three believers, refuses to listen to the leadership, and continues in said teachings or activities, he will be removed from the membership and not allowed to attend Bible class.

78. If he is not a member of the church and becomes a divisive force, he will simply be told that he is no longer welcome to receive doctrine in this local church.

79. The reason we continue to attempt to do things properly and in an orderly fashion is to protect the local congregation and not allow anyone to simply act unilaterally in matters of church discipline.

80. The pastor-teacher is under the Royal imperative not to give a factious man an audience after a first and a second warning.  Tit. 3:9-11

81. In that regard, my mandate is to proclaim the Word, document my positions, give you time to assimilate it and orient to it, and allow you time and space to grow up spiritually.

82. This does not mean that you have to believe everything I believe (you may not have come to the point in your spiritual growth where you see certain things clearly regarding a given issue), but the pastor-teacher is not to tolerate those that are divisive and attempt to involve others in their faction.

83. One should recognize that the goal is to win the errant believer back to the truth if it is possible, always recognizing that God must ultimately provide the corrective.  IITim. 2:25

84. The very serious nature of all these proceedings should not be lost on any of us; we should recognize that any believer can become a casualty and conduct ourselves in the fear of the Lord.
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